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Masonry, Medicine and Monotheism: 

The Conversion of the Volga Bulgars in the Kyssa’i Yūsuf, the Risāla of ibn 

Fadlān and the Tārīkh-i-Bulghār  

 

Alex M. Feldman 
PhD, Centre for Byzantine, Ottoman, and Modern Greek Studies, University of Birmingham, 2018. 

 

 

Abstract 

The historian Hugh Kennedy has remarked that the three primary reasons for the Volga Bulgarian 

king Almuš’s request for an Islamic qadi from the ‘Abbasid Caliph in the early 10th c. were to teach 

masonry, medicine and monotheism. While such considerations may not be directly manifest in the 

sources, the three texts which detail the account of the conversion of Almuš nevertheless tell quite 

different stories: the Kyssa’i Yūsuf, the Risāla of ibn Fadlān and the Tārīkh-i-Bulghār. While many 

historians may be familiar with the Risāla of ibn Fadlān, this paper will deconstruct the narratives 

in all three accounts, paying particular attention to the other relevant story, the Tārīkh-i-Bulghār, 

allegedly written shortly after the conversion. The Tārīkh-i-Bulghār recounts the conversion of the 

Volga Bulgars due to the intervention of a Muslim physician who healed the king and queen and 

enabled them to defeat their non-Muslim enemies. The point to the research is not to separate fact 

from fiction in the sources, but to view the sources as literature by which contemporary peoples 

understood their place in the pre-modern world. 

 

 

Keywords: Volga Bulgarian, conversion strategies, narratives, Kyssa’i Yūsuf , Risāla of ibn Fadlān, 

Tārīkh-i-Bulghār. 

 

 

Why has the Middle Volga region, now called Tatarstan, remained predominantly Islamic for over a 

millennium?1  The historian Hugh Kennedy has remarked that there were three primary reasons for 

the Volga Bulgarian ruler Almuš’s request for an Islamic scholar, or qadi, from the Abbasid caliph in 

 
1 This article was largely compiled from various sections of my University of Birmingham PhD thesis in 2018.  I would 
like to thank my supervisor, Archie Dunn for his guidance, my advisor, Ruth Macrides for her suggestions and feedback 
regarding the interpretation of the literature, and Mike Berry of the Centre for Russian and East European Studies at 
UoB for his invaluable support regarding the translation into English of the relevant Russian literature. 
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the early 10th c.: to teach “masonry, medicine and monotheism” to the newly converted peoples of the 

Middle Volga region.2  While such considerations may not be directly manifest in the sources, the 

three texts which detail the account of the conversion of Almuš, the king of the middle Volga region 

in the early 920s, nevertheless tell quite different stories: the Kyssa’i Yūsuf, the Risāla of ibn Fadlān 

and the Tārīkh-i-Bulghār. While many historians may be familiar with the Risāla of ibn Fadlān, this 

paper will deconstruct the narratives in all three accounts, paying particular attention to the other 

relevant story, the Tārīkh-i-Bulghār, allegedly written shortly after the conversion. The Tārīkh-i-

Bulghār recounts the conversion of the Volga Bulgars due to the intervention of a Muslim physician 

who healed the king and queen and enabled them to defeat their non-Muslim enemies. The point of 

the research is not to separate fact from fiction in the sources, but to view the sources as compilations 

of literature by which contemporary peoples understood their place in the world they inhabited. 

The Volga Bulgar conversion can be contextualized as a legendary textual narrative alongside 

that of many early conversion stories – from the adoption of Judaism in 10th-c. Khazarian sources to 

the adoption of Christianity in 11-12th-c. Russian sources – and further West.  We can detect either 

very similar, or perhaps even the same historical patterns unfolding, yet in a different confessional 

and textual environment.  I will attempt here to demonstrate that despite a 10th-c. conversion to Islam 

instead of Judaism or Christianity, Volga Bulgaria only came to exist due to the efforts of successive 

Almušid rulers (Almuš’s “dynasty”) to convert their subjects to their chosen religion, Sunni Islam.  

This we know through a story in a source called the Tārīkh-i-Bulghār, which has not survived, but 

serves as a much more legendary narrative than Risāla of ibn Fadlān.   The basic purpose will be to 

contrast the underlying logic of these conversion narratives. 

In this case, Islam on the middle Volga has successfully, unlike Judaism in Khazaria, survived 

to the present in the form of Tatar ethnic identity in the modern Russian Federal Republic of Tatarstan.  

It is not my objective to discuss modern nationalism in Tatarstan, however much it may rely on 

historical fantasizing,3 or to discuss the Mongol invasions and creations of the Khanates of the Golden 

Horde or Kazan’ respectively.  But the simple fact is that these three sources function as historical 

bedrock upon which modern Tatarstani national historiography is built.  And while some may dismiss 

the importance of 20th-c. nationalism, I would counter that is has not disappeared, but rather it has 

continued to develop into the 21st century.  The question then remains, do we regard the primary 

 
2 Kennedy, 2016, “Where was Ibn Fadlan coming from? (The Muslim World).”  Furthermore, according to Kennedy, 
the ‘Abbasid caliph was only too glad to send ibn Fadlān in an effort to spread his authority as the commander of the 
faithful in the face of concurrent financial collapse and Shi’a separatism. 
3 See for example Frank, Islamic Historiography and ‘Bulgar Identity’ Among the Tatars and Bashkirs of Russia 
(Leiden: Brill, 1998). 
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sources as legitimate textual bedrock on which to build history, or more as mythology from which 

some extrapolate the modern ethno-national identity? 

 There are three main sources for the early history of Islam on the middle Volga – whether 

labelled as “Tatarstan” or “Volga Bulgaria.”  The first source examined here is the Kyssa’i Yūsuf and 

then we will continue with a comparison of the Tārīkh-i-Bulghār (which has not survived) to the 

Risāla, or the diary of ibn Fadlān’s journey to “the land of darkness.”4  While I do not believe there 

is a simple set of typologies in which these stories can be set, such as a “testing of the faiths,” common 

for example in the Rus’ conversion story, they do bear basic, understandable logic for conversion to 

Islam.  In the Kyssa’i Yūsuf, it is the logic of the supersession of Islam; in the Risāla of ibn Fadlān, it 

is the logic of fortification and geopolitics; and in the Tārīkh-i-Bulghār, it is the logic of healing.  

While I will argue that the three sources discussed in this research fulfill very different functions, 

they each ultimately amount to the three reasons for the Volga Bulgar conversion to Islam: masonry, 

medicine and monotheism. 

 

The Kyssa’i Yūsuf 

To begin, written in both Farsi and Arabic during the first third of the thirteenth century and 

regarded as the founding event of a native Tatarstani literary tradition, the Kyssa’i Yūsuf written by 

the poet named Kol Gali points to the well-known Old Testament story of Joseph’s prophecy,5 passed 

down through the Islamic firmament as the true inheritor of the Abrahamic tradition.6  It bears 

mentioning that over 120 copies of the poem survive, the oldest is stored in the library of Dresden, 

which should demonstrate the broad popularity, and explain the survival of the work over centuries.7  

This would undoubtedly have carried special relevance in the collective historical memory of 13th-c. 

Volga Bulgaria,8 the ruler of which, Almuš, had successfully seceded from Khazarian “Jewish” 

suzerainty three centuries previously.  

 
4 Lunde and Stone (trans.), Ibn Fadlān and the Land of Darkness: Arab Travellers in the Far North (New York: 
Penguin Classics, 2012). 
5 Beake, Bukharaev and Minnekaev (trans. and comm.), The Story of Joseph, Kissa'i Yūsuf, by Kol Gali 
(Folkestone, Kent: Global Oriental, 2010), xxvii. 
6 Ibid, xxix. 
7 Fleischer, Catalogus Codicum Manuscriptorum Orientalium Bibliothecae Regiae Dresdenensis (Leipzig: 1831), 72 
n419.  Cited in Beake, Bukharaev and Minnekaev (trans. and comm.), xxv. 
8 Ibid, xxvii.  Specifically, Bukharaev writes, “Kol Gali’s initial intention was surely that of a Muslim who 
wished to disseminate and strengthen the faith of Islam in Volga-Bulgaria itself and the pagan lands to the north 
and east.” 
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 Aside from the conspicuous narrative overtones of original Judaism as bequeathed to the 

Islamic tradition, I would argue that the work exhibits features of Islamic supersessionism, or what 

is typically referred to as “taḥrīf,” in that poem’s illustration of Islam is thoroughly built on a Judaic 

underpinnings, but is in turn shown in ascendance, assimilating the character of Bustan, who, in the 

story, seems to represent Jews, and by extent, Judaism, incorporating it into a new dar-al-Islam.  In 

the climax of the story, the Islamic qadi convinces the Jews to convert to Islam: 

“At the appearance of the Pride of the Universe, heresies melted away; he called the 

unbelieving to Islam  

according to the instructions of the great herald, who had told him ‘Now we will tell you 

the best story there is’.  

At one point every Jew on earth came along together, Abdullah son of Salaam among 

them.  

Each one of them offered their greetings to Mustafa, And posed him various questions:  

‘If you are really a prophet, and you are claiming that you possess Prophethood,  

if you are aware of the story of Joseph the prophet then tell us what is in it.’  

Then the Messenger announced: ‘Jews, sit yourselves down, toss your old religion away  

and convert openly to the true faith; and then only then you shall hear what happened to 

Joseph.’  

So he told the Jews what lay at the heart of that story and they were all delighted,  

The verbal skills of the Chosen One quite amazed them; they remarked: ‘he tells it better 

than we can!’  

The Chosen One was thus openly assisted by the True One. ‘There is a lesson in the old 

stories’ —  

it was revealed; The wise Jews had always accepted that, so the unwise were not altogether 

surprised.”9   

The supersessionist logic is unmistakable in this story: “every Jew on earth came” together, and 

before the retelling of the biblical story of Joseph’s prophecy, the contemporary Messenger, the 

Prophet Muhammed commands them to “toss [their] old religion away and convert openly to the true 

faith.”  Marvelling at his rhetoric, they accepted that “‘he tells it better than we can!’”10  Simply put, 

 
9 Ibid, xxix. 
10 In regard to supersessionism as a vehicle for monotheistic absorption, much has been written on Christian 
supersessionism of Jewish law and scripture, however comparatively less has been written in this regard of Islamic 
supersessionism of Jewish law and scripture, typically referred to as the concept of “Taḥrīf”.  A good overview is given 
by Keating, “Revisiting the Charge of Taḥrīf: The Question of Supersessionism in Early Islam and the Qurʾān,” in 
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as the Islamic philosophy of history is placed in line with the Judaic prophetic tradition, the Prophet 

Muhammed is placed as the last in a long line of Abrahamic prophets “for the benefit and education 

of men,”11 and wins the Jews over to his cause. 

It is evident that the work exists as a reflection of the cultural context which produced it - 

early textual traditions, including among the Volga Bulgars, were concerned more specifically with 

theological considerations than our own concerns with historical accuracy for the pre-Mongol era in 

Volga Bulgaria.  Even the biblical story of Joseph carries distinctive mythologizing tendencies, 

which, while typical for the beginnings of a given literary tradition, are distinct from later narrative 

sources in the same traditions which seek to faithfully portray the past,12 and the work of Kol Gali 

was written some three hundred years after Almuš’s conversion.  This is not to say that the work is 

inadequate – far from it: within the genre of theological poetry, it demands all the respect required of 

any other work from an early textual tradition – such as the 10th-c. Khazarian sources,13 the 12th-c. 

Russian Primary Chronicle,14 the 12th-c. Gesta Hungarorum,15 or even earlier works of “barbarian 

history” further west.16  But beyond the particularly monotheistic focus of its narrative, it does not 

bear the clarity for the other reasons for the initial Islamization of Volga Bulgaria of sources such as 

ibn Fadlān’s Risāla, the geopolitical concerns of which forms part of the Caliphate’s well-established 

textual tradition.  This leaves us to compare the Risāla of ibn Fadlān to the Tārīkh-i-Bulghār – as we 

will see in these two texts, the Islam-Judaism dichotomy, with regard to the khans of Khazaria, also 

plays a major role in the Volga Bulgarian conversion to Islam. 

 

The Risāla of ibn Fadlān 

 The well-known story of the conversion recounted by ibn Fadlān is quite straightforward, 

although the presence of an Islamic physician as part of the conversion is not mentioned.  According 

 
Nicholas of Cusa and Islam: Polemic and Dialogue in the Late Middle Ages, eds. Levy, George-Tvrtković and Duclow 
(Boston: Brill, 2014), 202-217. 
11 Beake, Bukharaev and Minnekaev (trans. and comm.), xxvii. 
12 For historiographical issues pertaining to the transmission of biblical stories as reliable textual sources as 
opposed to hagiographies in the PVL and the earliest Rus’ and Danube-Bulgar literary traditions, see Feldman, 
“The Historiographical and Archaeological Evidence of Autonomy and Rebellion in Chersōn: a Defense of the 
Revisionist Analysis of Vladimir’s Baptism (987-989)” (MRes thesis, University of Birmingham, 2013), 56-62. 
13 Kokovcov, (ed. and trans.), Еврейско-хазарская переписка в Х веке, (Leningrad, 1932); Golb and Pritsak (ed. and 
trans.), Khazarian Hebrew Documents of the Tenth Century, (Ithaca: Cornell UP, 1982). 
14 Cross and Sherbowizt-Wetzor (eds. and trans.), Povest’ Vremmenӱkh Let, or The Russian Primary Chronicle, 
Laurentian Text, 1st paperback ed., (Cambridge: Cambridge UP, 1953). 
15 Rady, (trans.), “The Gesta Hungarorum of Anonymus, the Anonymous Notary of King Béla: A Translation,” The 
Slavonic and East European Review 87/4 (2009), 681-727. 
16 Goffart, The Narrators of Barbarian History (A.D. 550-800): Jordanes, Gregory of Tours, Bede, and Paul the 
Deacon, (Princeton: Princeton UP, 1988). 
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to ibn Fadlān’s Risāla (or the diary of his journey), after arriving, reading the caliph’s letter to Almuš, 

exchanging gifts and sharing a meal, the real business of Almuš’s conversion was asking for money 

to build a fortress (the masonry part) to defend against the Khazars (the geopolitical part), which lead 

to an argument between ibn Fadlān and Almuš.  According to ibn Fadlān: 

“When I entered his presence, he bade me be seated, and I sat down. He threw the letter 

of the Commander of the Faithful to me and said: ‘Who brought this letter?’ I replied: ‘I 

did.’ He then said: ‘And the money that has been mentioned in both of them, what has 

been done with it?’ I said: ‘It was impossible to collect it. Time was short, and we feared 

lest we fail to gain entry [into the land of the Turks on time]. We left the money behind 

to catch up with us later.’ He said: ‘You came, the whole lot of you, and my master spent 

what he spent on you, only in order that his money be brought to me, so that I might 

build a fortress which would protect me from the Jews who have enslaved me.’ I said: 

‘It is as you say! However, we did our best.’ He told the interpreter: ‘Tell him: “I do not 

trust these others; I only trust you, for these are a non-Arab people. Had the Caliph, may 

god support him, thought they were capable of doing what you could do, he would not 

have sent you to safeguard my interests, to read [his letter] to me, and to listen to my 

response. I will not demand a single dirham from anyone but you. Give up the money. 

It is better for you.”’”17 

Later on, ibn Fadlān frankly regards Almuš’s conversion to Islam as ultimately about his fear of the 

Khazars and the funds for constructing a fortress as the underlying reason for his journey to the Volga 

Bulgars: 

“The son of the king of the Saqaliba is held as a hostage at the court of the Khazars. The 

king of the Khazars had learned about the beauty of the daughter of the king of the 

Saqaliba, and sent [an emissary] asking for her hand in marriage. The king of the Saqaliba 

protested and refused his request. Whereupon the king of the Khazars sent troops and 

seized her by force, although he was a Jew and she was a Muslim, and she died at his 

court. […] What induced the king of the Saqaliba to write and ask the Caliph to build a 

fortress for him was his fear of the king of the Khazars. 

I asked him one day saying to him: ‘Your kingdom is extensive, your wealth abundant, 

and your tax revenues are many. Why did you ask the Caliph to build a fortress with an 

amount of money from his coffers that is of no account?’ He said: ‘I found the empire of 

 
17 Frye (trans.), Ibn Fadlan’s Journey to Russia: a Tenth-Century Traveler from Baghdad to the Volga River, 
(Princeton: Markus Wiener Publishers, 2005), 47. 
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Islam to be prosperous, and recourse may be had to its lawfully derived revenues. I sought 

these funds for this reason. Had I wanted to build a fortress of silver or gold with my own 

money, the attainment of such an object would not have been difficult for me. I merely 

sought to benefit from the blessing that attaches to the money of the Commander of the 

Faithful, and for which reason I asked him for it.”18 

James Montgomery, one of the leading specialists on ibn Fadlān’s Risāla, asserts that the work is by 

far the most trustworthy source we have on the conversion of the Volga Bulgars.19 Yet it still does 

not cover the entirety of the logic of the conversion: ibn Fadlān’s Risāla conveys the practical logic 

for Almuš’s conversion to Islam - the significance of politics and forticifation (masonry); for the 

significance of medicinal logic in the conversion, we must look to the Tārīkh-i-Bulghār. 

 

The Tārīkh-i-Bulghār 

The Tārīkh-i-Bulghār, or The History of Bulgaria, written soon after Almuš’s conversion, 

which has not survived,20 is summarized in the work of Abu Hamid al-Garnatī (the 11-12th-c. traveler 

from Granada), who, he claims, met the copyist in 1136 and read from the work itself,21 appropriating 

large portions of it in his own work.22  One of the primary modern scholars, Devin DeWeese has 

termed this collusion of sources as “early echoes of the Bulgar conversion.”23  Additionally, the only 

translation of al-Garnatī’s text (that I know of), is in Spanish from 1953, but it has been summarized 

by DeWeese. 

The Tārīkh-i-Bulghār presents a conversion story along with the likes of ibn Rusta and ibn 

Fadlān (fl. early-10th c.),24 and in fact ibn Rusta wrote about Almuš accepting Islam nearly twenty 

years before ibn Fadlān arrived (ca. 920-922).25  Chronological inconsistencies in the caliphal Islamic 

 
18 Ibid, 62. 
19 Montgomery, “Who is the Real Ibn Fadlan? Some Observations on Editing and Translating the Text,” a paper 
presented at the conference: Lost in Translation? Ibn Fadlan and the Great Unwashed, (Corpus Christi College, 
University of Oxford, 14-15 March, 2016).  According to Montgomery, one of the foremost experts on the text: “I see it 
as an adventure story.”  The reason for its reliability, as Montgomery supposes, is that ibn Fadlān was not writing for an 
audience, but for himself primarily. 
20 Beake, Bukharaev and Minnekaev, 2010, xviii. 
21 Ibid.  See also DeWeese, Islamization and Native Religion in the Golden Horde: Baba Tükles and Conversion 
to Islam in Historical and Epic Tradition (University Park, PA: Penn State UP, 1994), 76 n13. 
22 Dubler (trans.), Abū Ḥāmid el Granadino y su relación de viaje por tierras euroasiáticas (Madrid: Maestre, 
1953), 11-12, 54-55; and Izmailov, “Ислам в Волжской Булгарии,” Восток. Афро-азиатские общества: 
История и современность 2 (2009): 7. 
23 DeWeese, 1994, 75.  
24 Wiet (trans.), Les atours précieux (Cairo: Publications de la Société de géographie d’Égypte, 1955), 159. 
25 de Goeje, Bibliothecarum Geographicorum Arabicorum, vol. VII (Leiden: Brill, 1892) 141. 
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sources aside, this last source presents our last major answer to the question of the king’s logic for 

converting to Islam: medicine (it does not in fact specify Almuš as the king as does ibn Fadlān).  

While it is clear the work presents several fantastic elements, and though ibn Fadlān’s Risāla is not 

entirely free of these, like many other sources from early textual traditions listed above (eg., 

Vladimir’s conversion to Christianity), this source makes clear that the power of healing was as much 

a reason for Almuš’s converting to Islam as the reasons of masonry and monotheism listed above of 

in the previous two sources.  

The following is DeWeese’s summary of the story: 

“A Muslim merchant who was also a faqīh and well versed in medicine came for 

commercial reasons to this land, where the ‘king’ (malik) and his wife were suffering 

from a grave illness; ‘they treated them with such remedies as they knew,’ but their 

illness worsened. The Muslim asked them if they would enter his religion if he treated 

them and restored them to health; they agreed, he cured them, they became Muslims, 

and the people of the country became Muslims too. Then the king of the Khazars came 

against them with an enormous army and made war upon them, angry that they had 

entered this religion without his command. The Muslim told the new converts not to 

fear, but rather to glorify God; and the people, crying out ‘Allāhu akbar’ and praising 

God and blessing the Prophet and his family, fought with the king and routed his army 

to the point that he was compelled to make peace with them. The king likewise entered 

their newfound religion, and told the Muslim merchant- faqīh that, during the battle, he 

had seen enormous men mounted upon whitish horses battling his troops and putting 

them to flight; the Mulim explained to him that these were the army of God (jundu’llāh). 

The account concludes with the explanation that a wise man (‘ālim) is called among 

those people ‘b.lār’ (intended, evidently, to reflect the participial form ‘bilär’), and so 

they called that country ‘b.lār’ implicitly in honor of that wise Muslim who had brought 

Islam to them.”26 

The fantastic nature of the story might remind us of some of the fanciful features of the 10th-

c. Khazarian conversion stories.27  In a parallel example, the conversion story of Vladimir given by 

the Russian Primary Chronicle is a rather eccentric narrative when juxtaposed alongside Byzantine 

 
26 DeWeese, 1994, 76-77. 
27Incidentally, DeWeese conveys this summary in his work but fails to mention that it derives completely from al-
Garnatī.  For the actual passage in al-Garnatī, see Dubler (trans.), 1953, 11-12, 54-55.  Regarding the problems in 
interpreting the 10th-c. Khazarian conversion stories, see Feldman, “Ethnicity and Statehood in Pontic-Caspian Eurasia 
(8-13th c.): Contributing to a Reassessment” (PhD thesis, University of Birmingham, 2018), 62-149. 
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authors such as Leōn Diakonos.28  Not to belabor the point, but the story of Vladimir’s conversion in 

the Russian Primary Chronicle has Vladimir go blind, as if by divine providence before his baptism, 

and then upon emerging from the holy waters, regains his sight at the touch of the bishop – a plainly 

medical trope in more than one conversion story.  In the case of Volga Bulgaria, we may compare 

the historicity of the Tārīkh-i-Bulghār and the Risāla of ibn Fadlān.29 While the Risāla of ibn Fadlān 

may initially appear more superficially accurate, we must remember that both sources cover different 

logical points for the conversion: while the Risāla explains the reasons of fortification against the 

Khazars, the Tārīkh-i-Bulghār recounts a battle against the Khazars as well as the Islamic healing of 

the king and queen. 

Ultimately, whether or not the presence of Islam on the middle Volga began with a medical 

faqīh, ibn Fadlān’s promises of aid for building fortifications against the Khazars, or any other 

supersessionist prophet of monotheism, is irrelevant to the seemingly ancient nature of Islam on 

middle Volga.  I believe the relevance is in the use of medicine (and also blindness) as a literary trope 

in many other conversion stories such as the aforementioned case of Vladimir in the Russian Primary 

Chronicle, Saint Paul’s blindness and conversion in the ninth chapter of the book of Acts, or even 

comparable to Constantine the Great’s final illness and baptism, according to Eusebius: illness (or 

blindness) have been a familiar theme of many conversion experiences, before the main characters 

“see the light.” 

Returning to Volga Bulgaria, much historiography in Tatarstan sees Volga Bulgaria, and 

specifically Almuš’s conversion written about by ibn Fadlān, as the precursor to the modern ethno-

nationality of Tatarstan’s population.30  While I will refrain from wading into the modern 

historiographical polemics, it does seem to me that the written history, and therefore confessional 

 
28 See for example Feldman, 2013, 48-62; Ostrowski, “The Account of Volodimer’s Conversion in the ‘Povest’ 
vremennykh let’: a Chiasmus of Stories,” Harvard Ukrainian Studies 28 (2006), 567-580; for the Russian 
Primary Chronicle, see Cross and Sherbowizt-Wetzor, 1953, 113; and for Leōn Diakonos, see Hase, (ed.), Leonis 
Diaconi Caloënsis Historiae Libri Decem, (Bonn, 1828), 175-176, (chap. X:10:1); and Talbot and Sullivan (ed. 
and trans.), The History of Leo the Deacon: Byzantine Military Expansion in the Tenth Century, (Washington D. 
C., 2005), 217-218. 
29 DeWeese, 2004, 75.  He writes:  

“As is most often the case in the ‘historical’ and ‘legendary’ accounts of later conversions, there is 
virtually no common ground between Ibn Fadlan’s depiction and the atmosphere and details of the 
conversion legend (except for the mentions in both of military and political tension with the Khazars).” 

30 Beake, Bukharaev and Minnekaev (trans. and comm.), 2010, The Story of Joseph: Kyssa’i Yūsuf by Kol Gali, 
x.  Specifically, they write:  

“The modern Kazan Tatars […] have in fact been a settled and literate nation since at least AD 922. [...]  
It is indeed fundamental to any understanding of the Bolgar-Tatar poem of Kol Gali, to realize that it is a 
product of the centuries-long constructive creativeness and deep-rooted culture of the Volga Tatar 
nation.” 
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identity, began with Almuš’s conversion in the 10th century, even if the various “peoples” who lived 

in the middle-Volga region beforehand spoke different languages, over time (10-13th c.), they were 

converted to Sunni Islam.  In short, they were Islamized in a top-down process of identity 

internalization, or formation, which some sociologists refer to as a “process of potestarity.”31  Despite 

a prolonged debate within Soviet and post-Soviet historiography about the relative permeation of 

Islam into the broad population, according to Izmailov, another of the most prominent post-Soviet 

scholars and archaeologists of Volga Bulgaria, the scholarly consensus is that there was in fact a 

broad Islamization,32 unlike the alleged top-down Judaization in Khazaria. 

 
31 Popov, “Концепт «племя», или этничность и потестарность «в одном флаконе»,” Studia Slavica et Balcanica 
Petropolitana No 2 (2015), 13-20; Solov’ev, “Властители и Судьи: Легитимация государственной власти в 
Древней и Средневековой Руси. IX – I половина XV вв.” (PhD dissertation, Moscow State University, 1999); 
Golovnjov, 2012, “О традициях и новациях: признательность за дискуссию,” Этнографическое обозрение № 2, 
(2012) 84–86. 
32 Izmailov, 2009, 5-6.  Specifically, he writes:  

“Постепенно в историографии сложились две точки зрения на характер распространения ислама 
среди населения Булгарии. Одни исследователи, преимущественно советские историки (М. Г. 
Худяков, Н. Н. Фирсов, А. П. Смирнов, Б. Д. Греков и Н. Ф. Калинин), считали, что 
мусульманством были охвачены горожане и аристократия, а основная часть населения сохраняла 
язычество. Как писал академик Б. Д. Греков, "Ислам еще долго оставался здесь религией только 
господствующих классов, народная же масса продолжала пребывать в язычестве". Подобные 
представления в той или иной мере становятся общим местом отечественной историографии. 

Данные, полученные из комплексного анализа археологических материалов и письменных 
источников, рисуют совсем иную картину распространения ислама. Эту точку зрения 
традиционно разделяли татарские историки (Ш. Марджани, Р. Фахрутдинов, X. Атласи и др.), а 
ныне она находит все больше сторонников среди археологов и историков. Этапным в этом 
отношении следует признать исследование Е. А. Халиковой. Проанализировав материалы более 
чем 20 булгарских некрополей, она пришла к выводу о широком распространении ислама в 
Булгарии. По ее данным, распространение ислама в Булгарии начинается в конце IX - начале X 
в., полная и окончательная победа мусульманской погребальной обрядности в среде горожан 
происходит в первой половине X в., а в отдельных регионах - во второй половине X - начале XI в. 
[Халикова, 1986, с. 137 - 152]. Выводы эти в основном выдержали испытание временем.” 

I have translated this as: 

“Two perspectives on the character and the spread of Islam among the population of Bulgaria [sic] 
gradually came into historiography.  Some researchers, mostly Soviet historians (M. G. Khudjakov, N. 
N. Firsov, A. P. Smirnov, B. D. Grekov and N. F. Kalinin), believed that Islam was adopted by the 
townspeople and the aristocracy, while the base of the population remained pagan. The academic B. D. 
Grekov wrote, ‘Here, Islam has long remained only the religion of the ruling classes, while the popular 
masses continued to stay pagan.’ Similar ideas, to one extent or another, became commonplace within 
domestic historiography. 

The data obtained from a comprehensive analysis of archaeological materials and written sources, 
conveys a very different picture of the permeation of Islam. This was a view traditionally shared by 
Tatar historians (Š. Mardžani, R. Fakhrutdinov, H. Atlasi and etc.), and now it increasingly finds 
supporters among archaeologists and historians. E. A. Khalikova’s research should be recognized as a 
landmark in this regard. By analyzing the materials of more than 20 Bulgar necropoleis, she came to the 
conclusion that Islam was broadly spread in Bulgaria [sic]. According to her data, the propagation of 
Islam in Bulgaria [sic] had begun at the end of the 9th – the beginning of the 10th century, whereas the 
complete and final triumph of Muslim funerary rites among the townspeople occurs in the first half of 
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So, the fact that the Tārīkh-i-Bulghār is used as a reliable source by later chroniclers does not 

mean that we shall as well.  Yet while the source may not be historically reliable in any meaningful 

sense, it still served and continues to serve a meaningful literary and religious purpose for the Islamic 

peoples of Central Asia.33  I would add that all three accounts, including the 13th-c. Kyssa’i Yūsuf of 

Kol Gali, essentially point to confessional conflict within early-10th-c. Pontic-Caspian Eurasia, as 

Almuš sought to establish his independence from the Khazarian khans by means of Islam.  Yet I 

would argue that while these stories bear certain respective significances for the 10-13th-c. 

conversion to Islam in the Middle Volga region, the Risāla of ibn Fadlān represents the importance 

of masonry in that regard; the the Tārīkh-i-Bulghār, medicine; and the Kyssa’i Yūsuf of Kol Gali, 

monotheism. Hence, the three principal reasons for Almuš’s original conversion to Islam in the early 

10th century, summarized by scholars such as Kennedy: masonry, medicine and monotheism.  And 

so Islam remains in the middle Volga region to this day. 

 

 
the 10th century, and in some regions, by the second half of the 10th – the beginning of the 11th 

century [Khalikova, 1986, 137 - 152]. These conclusions have essentially withstood the test of time.” 

33 Frank, 1998, 115; and DeWeese, 2004, 77-78. 
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Abstract 

 

In the nineteenth century, a number of geopolitical events influenced the ideology and mentality of 

the Greeks of the Ottoman Empire. The conducive environment developed by the reforms of the 

Tanzimat at the level of administration and economy gradually led to an impressive growth of the 

Constantinopolitan Greek community and to a social reorganization of the multiethnic Empire, in 

general. After the mid-century, the Constantinopolitan Greeks were going through a process of 

forming a collective identity, which was, in fact, the result of the discourse of two ideological concepts 

grounded on a different base: the concept of Megali Idea (Μεγάλη Ιδέα) in the Greek Kingdom and 

the concept of Greco-Ottomanism (Ελληνοθωμανισμός) in the Ottoman Empire. Although the 

Orthodox religion was still important, Greek language and culture were the elements that contributed 

the most to the strengthening of the Constantinopolitan Greek collective consciousness; as expected, 

literature also played a key role in this transformative process. The current paper aims at presenting 

the process of forming a Constantinopolitan Greek collective identity in the second half of the 

nineteenth century as the by-product of the two abovementioned competing forces (Megali Idea and 

Greco-Ottomanism), focusing on the Constantinopolitan Greek literary production of the time and, 

more precisely, on the novels belonging to the popular City Mysteries literary genre. 

 

 

Keywords: Constantinople, nineteenth century, Greek community, collective identity, literary 

production, City Mysteries. 
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Contemporary scholars agree that national identity is linked to the collective cultural identity and 

shared memories of an ethnic community.1 This means that nations are formed around communities 

that share a common religion, language and set of customs and are strengthened by the creation of a 

national history that focuses on the accomplishments of the community’s heroes, inventors, scientists, 

artists, writers and philosophers.2 These three basic cultural factors, namely, language, religion and 

history, help unite a people around a common collective identity and reinforce a sense of binary 

opposition, of “us” and “them” that overshadows any underlying similarities to other peoples. The 

current paper aims at presenting the process of forming a Constantinopolitan Greek collective identity 

in the second half of the nineteenth century as the by-product of two competing forces (Megali Idea 

and Greco-Ottomanism), as well as the result of the economic, social and cultural development of the 

Greek community, referring briefly to the Constantinopolitan Greek literary production of the time. 

It is important to note that this paper constitutes a part of a larger study that focuses on a group of 

original Constantinopolitan Greek novels, belonging to the City Mysteries literary genre3 and 

analyzes them in depth. Here, I draw on these novels briefly, as a case study amongst other, to 

illustrate how the Constantinopolitan Greeks sought to forge their collective identity in the second 

half of the nineteenth century. 

 

The economic, social and cultural development of the Ottoman Greeks in the nineteenth 

century  

The process of forming a national Greek identity in the nineteenth century was particularly complex. 

The ambiguous position of Hellenism between East and West, as well as between the ideal of the past 

 
1 See: Benedict Anderson, Imagined Communities. Reflections on the Origin and Spread of Nationalism (London, New 
York: Verso, 1983); Michael Herzfeld, Ours Once More: Folklore, Ideology and the Making of Modern Greece (Austin: 
University of Texas Press, 1982); Eric Hobsbawm, Nations and Nationalism since 1780: Programme, Myth, Reality 
(Cambridge: Cambridge University Press, 1990). 
2 See: Norman Davies, Europe: A History (Oxford [u. a.]: Oxford University Press, 1996); John M. Merriman, A History 
of Modern Europe from the Renaissance to the Present (New York, NY [u. a.]: Norton, 32010). 
3 The City Mysteries literary genre was born in France in the 1840s, reached its heyday in the following decade and spread 
rapidly in many countries, inside and outside Europe. The extensive novels belonging to this genre deal with the miserable 
life of the lower classes in modern urban centers and the criminal action of the underworld, the private daily life of the 
middle classes, as well as the corruption and criminal behavior of the upper economic and social classes that usually 
remain “unseen”. Moreover, they often favor a “socialist form” of societal organization, mainly of Christian character, 
that asks for justice and protection of the weakest and the poorest, however, without really questioning the established 
political system. Combining extensive information on contemporary social events with emotive descriptions, romantic 
incidents and intense action, these novels were easily consumed by the broader readership of the middle and lower classes 
in modern urban centers; this is probably the main reason that the City Mysteries literary genre is often regarded “popular 
literature”. The French author and journalist Eugène Sue with his novel Les Mystères de Paris (1842-1843) is considered 
the initiator of the genre. For further information regarding the emergence and evolution as well as the conventions and 
features of the City Mysteries literary genre see: Stephen Knight, The mysteries of the cities: urban crime fiction in the 
nineteenth century (Jefferson, North Carolina and London: McFarland & Company, Inc., Publishers, 2012); Marie-Ève 
Thérenty, “Mysterymania. Essor et limites de la globalisation culturelle au XIXe siècle” (Romantisme, 2013/2, no. 160), 
53-64. 
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and its contemporary image are important issues that determined the development of the Greeks on 

both shores of the Aegean. For several centuries, the territory that would later become the independent 

Greek state was part of the Ottoman Empire; this meant that it was part of the East, of the “oriental 

world” as viewed and defined by the European Powers. For most western travelers of the late 

eighteenth and early nineteenth century, the above-described territory represented the paradoxical 

meeting of place and time: while ancient Greece belonged to the West, modern (Ottoman) “Greece”, 

at least until 1832, belonged to the East as part of the Ottoman Empire. However, for the western 

European intellectuals of the time, “Greece” was, at the same time, the source of western civilization 

and as such, western Europe owed much of its intellectual roots to the Greeks.4 After its establishment 

in 1832, the Greek Kingdom was confronted and would struggle long and hard with its eastern 

traditions and western cultural legacies, its Orthodox Christian religious beliefs and modern secular 

aspirations, its traditional, that is, rural lifestyle and customs and its ambition to modernize and 

westernize. At the same time, the Greeks living in the Ottoman Empire were enjoying the privileges 

of the millet system, a series of ad hoc arrangements made over the years, which gave each of the 

major religious communities of the Empire5 a degree of legal autonomy and authority with the 

acquiescence of the Ottoman state.6 

The nineteenth century was for the Ottoman Empire a period of westernization and 

modernization; the reforms of the Tanzimat,7 which were part of a systematic state program in order 

to preserve the loyalty of its Ottoman Christian citizens in the Balkans, signal the beginning of this 

 
4 However, not all scholars agreed that modern Greeks were the direct descendants of the ancient Greeks. For example, 
the German journalist and historian Jakob Philipp Fallmerayer argued that there were few similarities between modern 
and ancient Greeks, since the ancient Greek population had been replaced by a massive Slavic migration. See: Elli 
Skopetea, Fallmerayer: to technasma tou antipalou deous (Athens: Themelio, 1997). 
5 Apart from the ruling millet, the non-Muslim religious communities of the Empire were defined by their own names: 
Rumi (Christian Orthodox), Ermeni (Armenians: Apostolic, Catholic and Evangelical), Yahudi (Jews) and Efrenci 
(Franks, that is, Catholics). The millet system emerged gradually as an answer to the efforts of the Ottoman administration 
to take into account the organization and culture of the various religious groups that it ruled. It provided, on the one hand, 
a degree of religious, cultural and ethnic continuity within these communities, while, on the other hand, it permitted their 
incorporation into the Ottoman administrative, economic and political system. Each religious group preserved its culture 
and religion, while being subject to continuous “Ottomanization” in other spheres of life. See: Kemal H. Karpat, Ottoman 
Population 1830-1914. Demographic and Social Characteristics (Wisconsin and London: The University of Wisconsin 
Press, 1985),149-150. 
6 Benjamin Braude and Bernard Lewis, eds., Christians and Jews in the Ottoman Empire: the function of a plural society 
(New York, London: Holmes & Meier Publishers, 1982), 12-13. 
7 On November 3, 1839, a very significant proclamation was made, known as the Rose Chamber Edict (Hatt-i Şerif of 
Gülhane), which indicated a change in the official ideology of the Ottoman Empire. In a sense, the document served as 
an assurance to the Great Powers of Europe, namely, Britain, France and Austro-Hungary that demanded domestic 
reforms in return for future recognition of the Ottoman Empire as a member of the Concert of Europe. With this first 
edict, the Sublime Porte undertook to adopt westernized concepts by making a radical modernization of the administration 
and the general economy, law, education and military affairs of the Empire. A couple of decades later, on February 18, 
1856, this new policy was confirmed in a more extensive reform edict, the Hatt-i Hümayun (Islahat Fermani), which 
granted equal treatment for adherents of all religions in such matters as educational opportunity, appointment to 
governmental posts and the administration of justice, as well as in taxation and military service. See: Halil Inalcik, 
“Application of the Tanzimat and its social effects”, Archivum Ottomanicum 5 (1973), 97-128. 
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modernizing process.8 Seeking to modernize and westernize the political and administrative 

institutions of the Empire and promising equality to all Ottoman subjects, the reformers of the 

Tanzimat espoused the new concept of Ottomanism (Osmanlılık), that is, the concept of a common 

Ottoman citizenship, which practically suggested a dynamic coexistence of citizens of different ethnic 

origin and religion within a single state structure. The main objective was to rally all Ottoman subjects 

under a common “state” identity, where everyone, irrespective of religion and ethnicity, would be 

equal but also loyal citizens. Its proponents believed that this new concept could solve the social 

issues that the Empire was facing in the nineteenth century by uniting its citizens under one state 

entity.9 

Although substantive equality was never attained in the Ottoman Empire, the reforms of the 

Tanzimat undoubtedly served well the non-Muslim subjects of the Sultan. Due to the opening of the 

Ottoman economy towards Europe and the formation of a Constantinopolitan capitalist society, as 

well as due to their special abilities and qualifications, the non-Muslim communities, especially the 

Greek and the Armenian, gained a privileged position in modern Ottoman society. The position of 

the Greeks, therefore, though profoundly shaken by the outbreak of the Greek Revolution in 1821, 

was to a considerable extent restored by the mid-nineteenth century.10 As the beneficiaries of a 

combination of historical, national and economic forces and aided by a privileged position in the 

Ottoman hierarchy, the Greeks were able to develop economically and create a fast-expanding upper 

and middle class.11 They participated actively in sectors of the economy such as foreign trade with 

Europe, mechanized transport, export-orientated agriculture and modern industries. More effective 

communication with Western Europe was achieved after the 1840s,12 both on a professional and a 

social level, mainly due to the dissemination of the French language in the Constantinopolitan Greek 

community and the familiarization of the latter with the western lifestyle.13 Therefore, a class of Greek 

entrepreneurial bourgeoisie of traders, brokers, moneylenders and commissioners appeared in 

 
8 The first reformist attempt was, in fact, made by Selim III around 1800, when the Sultan attempted the military 
modernization through the creation of a new army based upon modern European standards. Unfortunately, Selim was 
forced to abdicate and, a few years later (1808), was murdered by the Janissaries. 
9 Although Ottomanism promoted equality among the millets, it was rejected by several members of the non-Muslim 
communities, as it was perceived as a step towards dismantling their traditional privileges due to the fact that they were 
now recognized as coequal Ottoman citizens. 
10 Alexis Alexandris, The Greek Minority of Istanbul and Greek-Turkish Relations 1918-1974 (Athens: Centre for Asia 
Minor Studies, 1992), 27-30. 
11 Kemal H. Karpat, Ottoman Population 1830-1914. Demographic and Social Characteristics (Wisconsin and London: 
The University of Wisconsin Press, 1985), 46-47. 
12 In the second half of the nineteenth century, the Ottoman Empire already constituted a part of the European world-
economy system that turned the Ottoman world into a periphery of Europe and a part of the global capitalist system. By 
the end of the 1860s, Constantinople had become an important financial center with close relations to European urban 
centers such as Paris, Vienna and London. 
13 Konstantinos Svolopoulos, Konstantinoupoli 1856-1908. I akmi tou ellinismou (Athens: Ekdotiki Athinon 1994), 52-
53. 
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Constantinople,14 as well as in other urban centers of the Empire, strengthened by the reforms of the 

Tanzimat and the westernization of the Ottoman economy. Along with this commercial class, Greeks 

staffed the liberal professions and were distinguished as physicians, pharmacists, engineers, lawyers, 

bank managers and teachers. They also formed an important sector of the salaried middle class, 

employed mainly by the large European enterprises such as banks, railways, public utilities and 

industries.15 It is noteworthy that the large majority of Greek bankers and merchants in 

Constantinople in the latter part of the nineteenth century did not attempt to acquire European 

passports and place themselves under the protection of European embassies, as they did in the past; 

many of them did not even seek Greek nationality. Instead, within the context of Greco-Ottomanism, 

which will be presented below, they followed a friendly policy towards the Ottoman state without 

provoking it and in most cases kept a low political profile, even when important issues, such as the 

Cretan Revolt in 1866, surfaced. Furthermore, with their acquired wealth, these Greek merchants, 

tradesmen and manufacturers often sent the younger members of their families to study at European 

universities or at the university of Athens, but they also established schools within the Empire and 

endowed them with books and scholarships. 

The economic expansion created a class of intellectuals, who provided their community with 

a sense of a linear progress in time and a historical memory. In other words, these social, educational 

and cultural changes within the Ottoman Greek community gradually led to the awakening of an 

ethnic awareness, which aimed not at political independence and statehood but at building internal 

solidarity of the people who spoke the same language and shared the same culture. In fact, after the 

mid-century, language and culture were the elements that contributed to the strengthening of a 

“national consciousness” between groups that had been subjected for centuries to a simplistic 

distinction based on religion.16 The main agent of this process was, of course, the bourgeoisie, whose 

members began to increase both in numbers and in power. These modern bourgeoises, who had the 

opportunity to travel abroad (to the newly established Greek Kingdom, as well), mainly in order to 

trade or study, took the initiative, at least some of them, to transfer all those liberal, humanitarian 

and/or democratic ideologies that they got acquainted with to the other members of the Greek 

community. Centers of further development and cultivation of the above-mentioned ideologies were, 

among others, schools and educational, literary and cultural societies, also known as syllogoi,17 in the 

 
14 For example, the famous Galata bankers (sarrafs) were predominantly Greeks and Armenians. 
15 Alexis Alexandris, The Greek Minority of Istanbul and Greek-Turkish Relations 1918-1974 (Athens: Centre for Asia 
Minor Studies, 1992), 31-32. 
16 Dimitris Livanios, “The Quest for Hellenism: Religion, Nationalism and Collective Identities in Greece (1453-1913)”, 
The Historical Review/La Revue Historique 3 (2006): 58. 
17 During the period 1861-1922, approximately five hundred syllogoi or associations were established in different parts 
of the Ottoman capital, a phenomenon called at the time syllogomania (συλλογομανία). See: Kyriaki Mamoni, “Les 
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Ottoman capital, which began to be systematically established, especially after the beginning of the 

Tanzimat period. Therefore, in the second half of the nineteenth century, the Constantinopolitan 

Greek community went through a process of forming a collective identity in order to take its place 

into the developing Ottoman Empire. This formation was, in fact, the by-product of two competing 

forces, Megali Idea (Μεγάλη Ιδέα) and Greco-Ottomanism (Ελληνοθωμανισμός), which will be 

presented below. 

 

“Megali Idea” versus “Greco-Ottomanism” 

After the establishment of the Greek Kingdom in 1832, the citizens of the new state attempted to 

build a common “national identity” based on the triple perspective “Ancient Greece-Byzantium-

Modern Greek State”; this belief in their historical course as a linear continuation gave birth to the 

vision of integrating the populations which had the same language and religion with the citizens of 

the Greek Kingdom but were still living in the Ottoman Empire. As a national vision, Megali Idea 

(Μεγάλη Ιδέα) was aiming at extending the geographical borders of the new state and retrieving as 

many territories with Greek population as possible in order to rebuild the former Byzantine Empire, 

that is, a modern “Greek Empire”; in other words, Megali Idea was a campaign, whose objective was 

the unification of all Greek-speaking people in the Near East. This ideology gained broader consensus 

among the citizens of the Greek Kingdom and was, in fact, a political proposal for the formation of a 

common “national identity” of the Greeks within and outside the state.18 

But how did the members of the large and prosperous communities of the coastal cities of the 

Ottoman Empire such as Constantinople and Smyrna look upon Megali Idea and the irredentist fervor 

of the Greek Kingdom in the second half of the nineteenth century? Richard Clogg argues that, on 

the one side, the so-called middle bourgeoisie, composed of uprising merchants and craftsmen, 

shopkeepers and petty manufacturers, teachers, doctors and lawyers, fully shared in the irredentist 

aspirations of the Greek Kingdom and placed their hopes in the early fulfilment of Megali Idea; on 

the opposite side, the so-called upper bourgeoisie, composed of the Neo-Phanariot elite, government 

functionaries, high officials, the lay dignitaries of the Patriarchate, wealthy merchants, bankers and 

financiers, were firmly attached to the maintenance of the status quo, since their interests were closely 

linked to the interests of the Sultan; they argued, therefore, that the hostile policies of the Greek 

Kingdom towards the Ottoman Empire were wholly misguided,19 focusing on the ideology of Greco-

 
associations pour la propagation de l’ instruction grecque à Constantinople (1861-1922)”, Balkan Studies XVI, i (1975), 
103-112. 
18 Elli Skopetea, To “Protypo Vasileio” ke i Megali Idea: Opseis tou ethnikou provlimatos stin Ellada, 1830-1880 
(Athens: Polytypo, 1988), 269-320. 
19 Richard Clogg, A short history of Modern Greece (Cambridge, London, New York, Melbourne: Cambridge University 
Press, 1979), 77-78. 
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Ottomanism (Ελληνοθωμανισμός, 1839-1912), which evolved within the context of the reforms of 

the Tanzimat and the concept of Ottomanism and promoted the cooperation of Orthodox Greeks and 

Muslims within the Ottoman Empire. In other words, Greco-Ottomanism was presented as a new 

“state” identity of preserving ethnoreligious diversity within a multicultural and multiethnic state 

entity, where Ottomanism, that is, the consciousness of belonging to this state, would be the common 

reference of all citizens.20 

It is particularly interesting that, despite their great differences, the abovementioned two 

ideological parties shared one basic common objective, namely, instilling a sense of Greek 

consciousness in those members of the Greek community, who even in the later nineteenth century 

thought of themselves as Christians rather than Greeks.21 At the same time, an analogous division 

emerged within the circles of the Ecumenical Patriarchate and the Orthodox clergy: after 1876, within 

the higher echelons of the clergy, there appeared a split between those who sympathized with 

nationalistic ideals and those who insisted on preserving the Patriarchate’s ecumenical character (in 

practical terms, this meant maintaining its bridges with the Russians and with the other Slavic peoples 

of the Balkans).22 

 

Forming a collective identity in the second half of the nineteenth century 

Regarding the formation of a collective consciousness of the Constantinopolitan Greeks since the 

beginning of the nineteenth century, we could note that religion still served as the principal 

organizational and ideological focus of the community and was so treated by the authorities. 

However, in the mid-century, due to the expansion of nationalism in the Balkan Peninsula, the 

equation of “Christian” with “Greek” was coming under increasingly strong attack. Religion, 

although still important, was now not enough; on the contrary, language became increasingly 

accepted as a valid criterion of ethnicity and the main signifier of the “Greek”. In the 1860s, Greek 

language and culture were already the basic elements of a Constantinopolitan Greek “national 

identity”, which also prevailed in the circles of the Patriarchate and was used as the main “weapon” 

against the Bulgarian and Rumanian demands for ecclesiastical autonomy. The main objective of the 

Constantinopolitan Greeks was to disseminate the Greek language and culture in the Ottoman Empire, 

but this policy of promoting a cultural hegemony did not question the Ottoman political context at 

 
20 Encyclopedia of Major Hellenism, s.v. “Ellinothomanismos”, by Evangelos Kechriotis, accessed May 20, 2019, 
http://www.ehw.gr/l.aspx?id=11012/. 
21 Richard Clogg, “The Greek Millet in the Ottoman Empire”, in Christians and Jews in the Ottoman Empire: The 
Functioning of a Plural Society, vol. I: The Central Lands, eds. Benjamin Braude, Bernard Lewis (New York: Holmes 
and Meier Publishers, 1982), 197-198. 
22 Dimitrios Stamatopoulos, “From Millets to Minorities in the 19th-Century Ottoman Empire: An Ambiguous 
Modernization”, in Citizenship in Historical Perspective, eds. Steven G. Ellis, Guðmundur Hálfdanarson, Ann Katherine 
Isaacs (Pisa: Pisa University Press, 2006), 266. 



Diogenes 8 (2019)  ISSN 2054-6696 

 23 

all; instead, it used this context and thus, legitimized it and made it necessary. Thus, this new policy 

led to a significant transformation of the historical consciousness and the ideological identity of the 

Constantinopolitan Greeks: prior to the establishment of the Greek Kingdom, faithful to the belief 

that they descended directly from the citizens of Roman-Byzantine Constantinople, most Greeks of 

the Ottoman lands saw themselves as Romans (or Rums, in Greek: Ρωμιοί), heirs of the Byzantium; 

after 1821, they began to see themselves as Greeks. 

Therefore, through this long and rather complicated process, the Rum millet gradually 

transformed from a grouping that embraced all Orthodox inhabitants of the Ottoman Empire into one 

that was largely, but still by no means exclusively, ethnically Greek.23 As mentioned above, this 

transformation was dictated by several parameters: the emergence of nationalisms in the Balkan 

Peninsula, the development of the Bulgarian issue and the policy of the Ecumenical Patriarchate, the 

reorganization of the millet through the reforms of the Tanzimat and the participation of lay element 

in the Patriarchate’s administration, the emergence of new social groups, the ideological divisions 

and subdivisions within the Greek community, the shift from religion to language as the uniting bond 

of the Ottoman Greeks, the policy of the Greek Kingdom towards Constantinople in matters of 

national consciousness and education and the transformation of the relationship between Russian 

foreign policy and the Ecumenical Patriarchate. Thus, due to the parallel influence of the 

abovementioned interrelated parameters, together with the existence of the Greek Kingdom that 

provided an alternative focus for the loyalty of the Ottoman Greeks, the Rum millet gradually 

transformed into a distinct ethnoreligious community with its own collective consciousness within 

the context of Ottomanism.24 Literature, together with language, played a key role in this 

transformative process. 25 

 

The Constantinopolitan Greek literary production in the second half of the nineteenth century: 

the case of the City Mysteries novels 

 
23 Richard Clogg, “The Greek Millet in the Ottoman Empire”, in Christians and Jews in the Ottoman Empire: The 
Functioning of a Plural Society, vol. I: The Central Lands, eds. Benjamin Braude, Bernard Lewis (New York: Holmes 
and Meier Publishers, 1982), 194.  
24 We should note here that the Armenian and Jewish millets experienced an inner upheaval similar to the one created in 
the Rum millet by the reforms of the Tanzimat; in other words, the clash between conservatives and reformists also played 
a significant role in the transformation of these two religious communities into an Armenian and Jewish ethnic group, 
respectively. 
25 Narratives have always been essential in the formation of collective identities: building a national identity entails the 
invention of collective narratives, the homogenization of ethnic differences and the induction of citizens into the ideology 
of the imagined community. Literary culture permits groups to empower themselves, particularly when, in societies of 
belated modernization such as the Constantinopolitan Greek society, they feel politically disenfranchised. See: Gregory 
Jusdanis, Belated Modernity and Aesthetic Culture. Inventing National Literature (Minneapolis: University of Minnesota 
Press, 1991), 28, 40, 161. 
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In the context of the above-described political, administrative and social changes, the 

Constantinopolitan Greek community experienced an unprecedented cultural, educational and 

literary prosperity. More precisely, the 1860s brought a huge boom in the Greek-speaking press of 

Constantinople, which was related to the internal reconstruction of the Greek community with the 

National Assembly of 1858-1860 and the “General Regulations” of 1862. But we should always keep 

in mind that the free circulation of texts of all kinds was always hampered by the Ottoman censorship, 

which became more pervasive during the reign of Sultan Abdülhamid II.26 Despite these restrictive 

circumstances, the Constantinopolitan Greek Press managed to flourish and the literary production 

of the Greeks developed significantly in the second half of the nineteenth century. However, most of 

these Constantinopolitan Greek scholars and authors had no relations with the subjects of the Greek 

Kingdom and its literary production. According to the anonymous editor of an article published in a 

Greek literary journal in 1880, “the scholars of Constantinople and Athens were practically two 

different worlds with no connection between them – as if they were angry neighbors – […]. They 

were like wild tribes […] that have laws and customs of their own, with no communication between 

them, except if the fight for existence throws them against each other” (my translation).27 

During the second half of the century, a local culture of the novel started to emerge in 

Constantinople under the influence of a massive influx of fiction imported from abroad, especially 

from France, bringing with it a major upheaval of the domestic cultural and literary landscape.28 

These original Constantinopolitan Greek novels appear to be involved into the above-presented 

ideological discourse between the “ethnocentric” and the “cosmopolitan” perspective of the 

Constantinopolitan Greek society. The authors produced and published their works in a political 

environment that required literature to express the unity and the uniqueness of the ethnoreligious 

 
26 On February 15, 1857, the Ottoman government issued law governing printing houses (Basmahane Nizamnamesi); 
books first had to be shown to the governor, who forwarded them to the commission for education (Maarif Meclisi) and 
the police. If no objection was made, the Sultanate would then inspect them. Without censure from the Sultan, books 
could not be legally issued. After 1878, the inspection of all printed material, as well as printed houses and theaters, was 
placed under the authority of the Management of Press Affairs, which was overseen by the Ministries of Police and 
Education. According to the Law of Printing Presses of 1888, publishers of books and journals were required to obtain 
licenses from the Ministry of Education in Constantinople prior to publication. Censorship was lifted in 1908, at the 
beginning of the Second Constitutional Era; however, newspapers publishing stories that were deemed a danger to the 
interior or exterior state security were closed. See: Ipek Yosmaoğlu, “Chasing the Printed Word: Press Censorship in the 
Ottoman Empire, 1876-1913”, The Turkish Studies Association Journal 27, no. 1-2 (2003): 21-25. 
27 “[…] ο λόγιος της Κωνσταντινουπόλεως και ο των Αθηνών αποτελούσι κράτη ιδιαίτερα, εν ουδεμιά διατελούντα 
σχέσει – ως να ήσαν γειτόνισσαι κακιωμέναι – […] είναι ως φυλαί αγρίων, […] έχουσι ιδίους νόμους, ίδια έθιμα, μη 
κοινωνούσαι αλλήλαις, εκτός εάν ο περί υπάρξεως αγών ρίψη τας μεν εναντίον των δε” (Anonymous, Mi Chanese, 1.60 
(1880): 5-7). 
28 For further information on the Constantinopolitan Greek literary production in the nineteenth century, in general, see: 
Anastasia Tsapanidou, I Konstantinoupoli stin elliniki pezographia 1830-1880, doctoral thesis (Thessaloniki: Aristotle 
University of Thessaloniki, 2012); Anastasia Tsapanidou and Thanasis V. Kougkoulos, “Achartographita stoicheia tis 
ellinikis pezographias tou 19ou eona. Oi aftoteleis ekdoseis tis Konstantinoupolis kata tin krisimi eikosaetia 1880-1900”, 
6th European Congress of Modern Greek Studies, Centre for Languages and Literature, Lund University: European 
Society of Modern Greek Studies, 4-7 October 2018 (to be published). 
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group which they belonged to within the multireligious and multinational Ottoman Empire. 

Following the literary tendencies in Europe but also the needs of the domestic market, the authors 

saw their works not as a field of bringing out the virtues of the Greek nation, but rather as a means of 

improving the situation of the Greek community in the Ottoman Empire. More precisely, their novels 

depict the ideology and cravings of the Greek bourgeoisie of the Ottoman capital, systematically 

serving the resurgence of national conscience and contributing to the formation of a collective 

identity. As Marie-Ève Thérenty notes, the Constantinopolitan Greek novels “reflect the effort of the 

Ottoman Greeks to build a national identity through the study of morals and physiology of the people; 

they are based on a desire for social reformation and are often organized around a problematic 

concerning modern identities”.29 

The Constantinopolitan Greek City Mysteries novels, published in the second half of the 

nineteenth century in the Ottoman capital, constitute an interesting case. According to my perspective, 

these texts attempt to attain the above-presented objective, that is, to express the unique character and 

the mentality of the Constantinopolitan Greeks during this critical time. These popular novels develop 

a productive literary and, at the same time, ideological discourse and interaction with each other, as 

well as with several novels published in the Greek Kingdom during the same period. The corpus of 

my study consists of eight extensive novels: The Eptalophos or Morals and Customs of 

Constantinople (Η Επτάλοφος ή Ήθη και Έθιμα Κωνσταντινουπόλεως, 1855) by Petros Ioannidis, 

Mysteries of Constantinople (Απόκρυφα Κωνσταντινουπόλεως, 1868) by Christophoros Samartsidis, 

Customs of Constantinople Elpiniki (Έθιμα Κωνσταντινουπόλεως Ελπινίκη, 1885) and Peran 

Mysteries of Constantinople (Πέραν Απόκρυφα Κωνσταντινουπόλεως, 1890) by Epameinondas 

Kyriakidis, The Dramas of Constantinople (Τα Δράματα της Κωνσταντινουπόλεως, 1888) by 

Konstantinos Goussopoulos, The orphaned girl (Η απορφανισθείσα κόρη, 1889) by Georgios 

Koutsouris, The Firefighter (Ο Πυροσβέστης, undated but probably not after 1890) by Georgios 

Polychroniadis and Dimitrios Spathiotis and The maidservant (Η υπηρέτρια, 1897) by Dimitrios 

Melissopoulos. These Constantinopolitan Greek authors appear to have full awareness of the 

conventions and the potentials of the literary tradition that they followed, adapting it to the 

circumstances of a rather “eastern” society such as the Constantinopolitan Greek one. 

Each one of the abovementioned Constantinopolitan Greek authors can be regarded a special 

case with his own objectives and expectations: the origin, the ideology and the perspective from 

which he views the Greek community, open an interesting literary discourse regarding the future of 

the Constantinopolitan Greeks within the Ottoman Empire. Most of these authors, who come from 

 
29 Marie-Ève Thérenty, “Mysterymania. Essor et limites de la globalisation culturelle au XIXe siècle” (Romantisme, 
2013/2, no. 160), 58. 
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the Ottoman capital or have lived there a long period of time, perceive “Greekness” from a 

Constantinopolitan perspective, that is, the perspective of the Self. As members of the Greek 

community themselves, they show the reader how they see their own community, its future in the 

Ottoman Empire, the formation of its collective identity and the relationship with the Greek Kingdom. 

Moreover, the ideas expressed in their City Mysteries novels represent the complex framework of 

relationships and interactions within the Constantinopolitan Greek community. At the same time, the 

authors adopt a neutral position towards the ruling Ottomans, as most of them are presented with 

positive characteristics, while, in most cases, the “enemies” within the Ottoman society are the 

Armenians and the Jews. The great majority of the authors appear to be supporters of the concept of 

Greco-Ottomanism, stressing the need for the formation of a collective identity based on the Greek 

language and the Orthodox religion that would function as a “weapon” against the uprising 

nationalism in the Balkans. 

Therefore, I believe that the abovementioned novels served, apart from entertainment, cultural 

and ideological objectives, as, for example, the unification of the Constantinopolitan Greek 

community, its national orientation within the Ottoman Empire, the strengthening of its cultural 

identity and the protection against the danger of mimetism of western morals and customs. These 

narratives are based on stories revolved around the Greek population of the city, discussing the social 

parameters of the Greek community and proposing patterns for its future development. They also 

reflect the need of the community to define its presence – detached from the interests of the Greek 

Kingdom and relevant contexts – in the Ottoman Empire, which was developing optimistically within 

the context of the Tanzimat. The texts are focused on issues concerning the Constantinopolitan Greek 

collective consciousness in terms of nationality and participate in the discussion about the position of 

the Greeks between eastern and western civilization. Constantinople, therefore, produced a literature 

for its own readership, for the Constantinopolitan Greeks, who had their own problems and 

expectations and dealt with a different reality compared to that of the Greek Kingdom. 
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Abstract 

Alexandros Papadiamantis (1851-1911) is regarded one of the greatest and most influential Greek 

novelist and short-story writer. One of the main aspects of his characters is disability, including 

various physical and mental impairments. However, the scholars often overlook or neglect the 

disabled character’s contribution to the main plot, or the text’s theme in general. In his short story 

ʺΘέρος-Ἔροςʺ (1891), published in the newspaper Akropolis, Papadiamantis shapes the disabled 

character of Agrimis. He is a deformed being, with a deviant behaviour and a speech disfluency, who 

works as a shepherd. Using the theoretical tools that have been developed by the interdisciplinary 

field of Disability Studies this paper seeks to interpret how disability pervades the text providing a 

new approach to Papadiamantis’ short-story. The aim of the paper is to explore the ways in which 

disability portrayed and its utilization as a narrative device. Specifically, I intend to explore the 

physical and speech disorder, as a fundamental element of narrative in relation to notions such as 

identity, normalcy, embodiment and communication.  

 

 
Keywords: Papadiamantis, literature, deformity, disability, narrative approaches. 

 

 

One of the main aspects of Papadiamantis’ characters is disability (including both physical and mental 

impairments). The impaired and invalid bodies spark imagination and trigger the narration, a 

deviation that attracts the author’s and, by extension, the reader’s interest. However, scholars often 

overlook or neglect the disabled characters’ contribution to the main plot, or the text’s theme in 

 
1 This research is co-financed by Greece and the European Union (European Social Fund- ESF) through the Operational 
Programme “Human Resources Development, Education and Lifelong Learning” in the context of the project 
“Strengthening Human Resources Research Potential via Doctorate Research” (MIS-5000432), implemented by the State 
Scholarships Foundation (ΙΚΥ). 
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general.2 With this paper I aim to examine Agrimis, a deformed, deviant and speech disordered 

shepherd found in the short story ʺΘέρος-Ἔροςʺ,3 drawing on bibliography provided by the field of 

Disability Studies. Specifically, I intend to explore physical and speech disorder as the fundamental 

element of narrative in relation to notions such as identity, normalcy, embodiment and 

communication.  

  Literary Disability Studies is an interdisciplinary field of study, or, in other words, the rapidly 

growing intersection of the fields of Disability Studies and Literary Studies. Literary Disability 

Studies explore the ways in which disability is portrayed in literature as well as the ways in which 

disability has informed literary theory and literary criticism. Overall, it is a new approach to the study 

of literature that deconstructs normative assumptions in a way that parallels, among other things, the 

feminist, Marxist, and postcolonial work of the last half century According to Stanback this 

perspective “has gained mainstream acknowledgement as a crucial mode of textual analysis”, because 

it allows scholars to initiate new lines of inquiry into how disability shapes, and is shaped by, literary 

texts.4  

The story is set on 1st of May, in a blossomed day. The young lady, Mati, accompanied by the 

elder family maid, Fotini, goes for walk in the countryside, together with her siblings. There, Mati 

encounters Kostis, a young man who confesses his feelings to her with a love letter. On her way back 

to her little estate in order to read the letter, Agrimis, a savage shepherd who lives outside of the 

community, assaults her sexually until she is finally saved by Kostis. 

 

The Role of Speech Disorder 

Papadiamantis’ short story has been systematically examined by scholars: some have laid focus on 

the idyllic dimension and, therefore, on the multilateral relationship of love and nature,5 while others 

 
2 For the representation of disability in Papadiamantis’ fiction, see: Matina Paraskeva, ʺΜεταξύ τρόμου και χλεύης: Η 
αναπαράσταση της αναπηρίας στο διήγημα ‘Γουτού-Γουπατού’ του Αλέξανδρου Παπαδιαμάντηʺ, in Proceedings of 9th 
Postgraduate & PhD Candidate Conference, Faculty of Philology (4-7 Oct 2017) (Athens 2018), 17-29. 
3 ʺΘέρος-Έροςʺ was first published in Akropolis in 1891. All quotations and the references to the Greek text are taken 
from the standard edition of Papadiamantis’ Άπαντα. See: Alexandros Papadiamantis, ʺΘέρος-Έρος. Ειδύλλιον της 
Πρωτομαγιάςʺ, in Άπαντα, vol.2, ed. N.D. Triantafyllopoulos (Athens: Domos 1982). 
4 Emily B. Stanback, ʺLiterary Disability Studies: The Series and the Fieldʺ, Journal of Literary & Cultural Disability 
Studies, Vol. 8, Issue 1 (2014): 109. Some selected pieces on the field include: Lennard J. Davis, Enforcing Normalcy: 
Disability, Deafness and the Body (New York: Verso 1995), Rosemarie Garland Thomson, Extraordinary Bodies: 
Figuring Physical Disability in Culture and Literature (New York: Columbia University Press 1997), Chris Eagle, ed., 
Talking Normal: Literature, Speech Disorders and Disability (New York and London: Routledge 2014), Maren Tova 
Linet, Bodies of Modernism: Physical Disability in Transatlantic Modernist Literature (Ann Arbor: University of 
Michigan Press 2016), Alice Hall, Literature and Disability, (Oxon and New York: Routledge 2016), and Clare Barker 
and Stuart Murray, eds., The Cambridge Companion to Literature and Disability (Cambridge: Cambridge University 
Press 2017). 
5 I.K. Kolyvas, "Αρκαδικά θέματα και ποιητική σε δύο διηγήματα του Αλ. Παπαδιαμάντη", Παπαδιαμαντικά Τετράδια, 
no.1 (New Year 1992) 14-31; Roula Zamarou, Φύση και έρωτας στον Παπαδιαμάντη. Ο συγγραφέας κηπουρός (Athens: 
Nefeli 2000), 26-55; G. Farinou-Malamatari, "Η ειδυλλιακή διάσταση της διηγηματογραφίας του Παπαδιαμάντη. 
Μερικές παρατηρήσεις και προτάσεις", Το σχοίνισμα της γραφής, 45-48. 
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have emphasised the ways that erotic desire is depicted.6 Agrimis’ impaired language has been 

identified by critics as a product of his animalistic nature and, thus, as an intelligible indication of his 

mental deficiency.7 Furthermore, through the lens of  bakhtinian analysis, Agrimis has also been 

interpreted as a ʺcarnivalesqueʺ character, evoking a sense of ambivalence.8 

The disabled figure is introduced to the plot gradually: the temporal structure of the text, 

particularly the combination between the chronological order of events and their arrangement in the 

narrative, offers a gripping, complex result. Following Agrimis’ introduction, the constant distortion 

of the linear chronological order —through flashbacks that slow down the narrative speed—

successfully generate suspense and dramatic tension to the reader.9 After the detailed description of 

the idyllic and mesmerising landscape, the narrator’s gaze “falls” on Mati’s way, from the vivid and 

ecstatic countryside, back to her little secluded estate. The transition from the outdoor, bright space 

to the enclosed and dimly lit house presages the main episode, while the heterodiegetic narrator 

prepares the entrance of Agrimis. Mati is reading Kostis’ love letter, a mix of rhythmic poem and 

prose, when: 

 
[...] αἴφνης κατετρόμαξεν, ἀκούσασα ἐλαφρὸν κρότον. Ὕψωσε τοὺς ὀφθαλμούς. Διὰ τοῦ παραθύρου 

ἐφάνη μορφή τις, ἥτις πηδήσασα ἀπὸ τοῦ ἐδάφους, καθόσον τὸ παράθυρον μόλις ἀπεῖχεν ἀνάστημα ἀνδρὸς 

ἀπὸ τῆς γῆς, εἰσώρμησεν εἰς τὸν οἰκίσκον ὅπου εὑρίσκετο ἡ κόρη. Ἡ Ματὴ ἀνεσκίρτησε, νομίσασα ὅτι 

ἦτο ὁ Κωστής. Ἀλλ᾽ αἴφνης ἀφῆκε κραυγὴν τρόμου. Δὲν ἦτο ὁ Κωστής. Ὁ ἐπιδρομεὺς ἦτο νέος 

τριακοντούτης, ἀκτένιστος, ἄγριος, ὄχι πολὺ ἄσχημος τὴν ὄψιν, εὐρύστερνος, ἀθλητικοῦ ἀναστήματος, μὲ 

ἀπλανεῖς καὶ ἐσβεσμένους τοὺς ὀφθαλμούς, μὲ κοκκινισμένα τὰ βλέφαρα, φορῶν χονδρὰ ἐνδύματα ὄχι 

ἐντελῶς ράκη ἀκόμη. Ἐπλησίασεν εἰς τὴν νέαν, ἥτις ὀπισθοχωροῦσα ἐκόλλησε τὰ νῶτα κατὰ τοῦ τοίχου, 

 
6 Giorgos Kechagioglou, ʺΑλέξανδρου Παπαδιαμάντη, ‘Ο έρωτας στα χιόνια’ : Γραμματική, Λογική και Ποιητική του 
Μεσαίου Έρωταʺ, in N.D. Triantafyllopoulos, ed., Φώτα – Ολόφωτα (Athens: E.L.I.A. 1981) 270, Konstantina Kalaouzi, 
ʺΗ ερωτική επιθυμία σε νεοελληνικά πεζογραφικά κείμενα του 19ου αιώνα: Ζητήματα γραφής και αναπαράστασηςʺ (Phd 
diss., Faculty of Philology, Aristotle University, Thessaloniki 2007),212-220, Styliani V. Balousi, "Εἰκόν’ 
ἀχειροποίητη…ʺ: Η ατέρμονη αναζήτηση του έρωτα και της αγάπης στο έργο του Αλέξανδρου Παπαδιαμάντηʺ,(Phd 
diss., Faculty of Theology, Aristotle University, Thessaloniki 2015), 178-179 and 185-190, Aggela Kastrinaki, "Έρως 
νάρκισσος, έρως θείος: όψεις του έρωτα στο έργο του Παπαδιαμάντηʺ, in Αλέξανδρος Παπαδιαμάντης, Ήτον πνοή, 
ίνδαλμα αφάνταστον, όνειρον…. Διηγήματα ερωτικά (Heraklion: Panepistimakes Ekdosis Kritis 2017), 184-193.   
7 Kolyvas argues that Agrimis expresses the blind erotic force that seeks only the satisfaction of instinct, that’s why he is 
μογιλάλος and he does not have speech and reason. Kolyvas, "Αρκαδικά θέματαʺ, 30. According to Kalaouzi, "the 
inability of speech articulation is a weakness with two conflations: on the one hand a literal one, as a weakness of speech, 
which presupposes the complete abstention from human society and lack of socialization, and on the other hand a 
metaphorical one, as a lack of reason (logic), something that is served as the best justification/reason for the attempt of 
such an act", Kalaouzi, ʺΗ ερωτική επιθυμίαʺ, 216. 
8 " [The carnivalesque] Agrimis ends up as comedic when he attempts to speak and when he tries to communicate with 
signs, his movements are jerky and seemingly violent. As a result, there is a sense of ambivalenceʺ. See Kyriakos 
Margaritis, ʺΤο μεγάλο ελληνικό μυθιστόρημα: ο υπαρξιακός ρεαλισμός στο διηγηματογραφικό έργο του Αλέξανδρου 
Παπαδιαμάντηʺ, (Phd diss., Faculty of Philology, National and Kapodistrian University of Athens,2016), 289. For a more 
detailed discussion, see: 288-292. 
9 For the narrative techniques of the short story, see: Georgia Farinou-Malamatari, Αφηγηματικές τεχνικές στον 
Παπαδιαμάντη, (Athens: Kedros 2000), 40-41. 
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καὶ ἐζήτει νὰ τὴν φιμώσῃ διὰ τῆς παλάμης του. Ἐφαίνετο ὅτι ἤθελε νὰ τὴν πνίξῃ. Ἡ κόρη προλαβοῦσα 

ἔρρηξε καὶ δευτέραν κραυγήν.10  

 

Mati’s extraordinary beauty, that has been described earlier, makes the savage but not overly ugly 

shape of Agrimis seem spectacular in comparison. His obscured eyes indicate the nature of his 

internal world. At this point, the narrator disrupts the scene in order to recall Kostis’ visit to a fortune-

teller, and his quest to find out what the future holds in regard to his relationship with Mati. 

After this flashback, the narration returns to order. Agrimis is portrayed along with the 

unfolding of events. The paradoxical, peculiar man is a typical shepherd from Papadiamantis’ 

universe, who has also crafted with severa’l traits of pastoral literature.11 The influence of theocritean 

idyllic poetry is declared explicitly. Agrimis, while staring the young lady, ʺἔσπευσε νὰ βάλῃ εἰς 

πρᾶξιν τὸ ἀρχέτυπον καὶ αἰπολικὸν σχέδιόν του. ‘Ὡιπόλος ὅκκ᾽ ἐσορῇ τὰς μηκάδας…’ Ἐγκατέλιπε 

τὰς αἶγάς του καὶ κατέβη δρομαῖος πρὸς τὸ μέρος, ὅπου εἶδε τὴν ἐρατεινὴν καὶ ὀνειρώδη ὕπαρξινʺ.12 

Familiar with the biblical language, Papadiamantis is borrowing the equivalent vocabulary in order 

to describe Agrimis’ disability (“μογιλάλος”, meaning deafmute). The deprivation of social 

interaction affects the development of his emotions and speech.   

 

Ὁ παράδοξος ἄνθρωπος ἀφῆκε τὸ στόμα τῆς νεάνιδος ἐλεύθερον, καὶ ἤρχισε νὰ τὴν 

παρακαλῇ μὲ νεύματα, μὲ χειρονομίας, νὰ μὴ φωνάζῃ, νὰ λάβῃ ὑπομονὴν καὶ νὰ τὸν 

ἀκροασθῇ.[...] Τὸ ἀλλόκοτον ὂν εἶχε πάντοτε τὸ στόμα ἀνοικτόν, καὶ οἱ πρόσθιοι ὀδόντες 

του ἐφαίνοντο ἀραιοί, ὑπόμαυροι, καὶ οἱ τέσσαρες κυνόδοντές του ἦσαν λίαν αἰχμηροί· 

.ἀλλ᾽ ἐξηκολούθει νὰ σιωπᾷ. Ἐκίνησε δύο-τρεῖς φορὰς τὰ χείλη, ὡς νὰ ἤθελε ν᾽ ἀρθρώσῃ 

φωνήν, ἀλλ᾽ ἐδυσκολεύετο.13  

 

Signs, nods and gestures compensate for his impairment. Speech disorder is represented by 

highly physical terms that highlight the corporeal engagement of speech production. The 

naturalistic depiction of the deformed mouth illuminates the main deviant part of the body and, 

thus, disrupts the expected visual structures. It takes great effort for Agrimis to speak clearly and 

express himself fluently. Suffering and exhausted, he manages to splutter some fragmented 

 
10 Papadiamantis, ʺΘέρος-Ἔροςʺ, 195. 
11 Farinou-Malamatari, "Η ειδυλλιακή διάστασηʺ, 24 and 28-29. 
12“ᾡπόλος, ὅκκ᾽ ἐσορῇ τὰς μηκάδας οἷα βατεῦνται, / τάκεται ὀφθαλμὼς ὅτι οὐ τράγος αὐτὸς ἔγεντο» (Θεόκριτος, 
Ειδύλλια 1.86-87). Except for theocritean intertextuality, there is another one influence; that of bucolic Dorkon found in 
Loggos’ novel Dafnis and Chloe, See: Kolyvas, "Αρκαδικά θέματαʺ, 30, Zamarou, Φύση και έρωτας, 49-50. We can also 
commit the reader to another theocritean deviant character, cyclops Polyphemus, as in Idyll XI, the giant monster suffers 
from love with the sea-nymph Galatea.  
13 Papadiamantis, Άπαντα, 200. 
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words.14 The equivalent characterisation ʺράκηʺ, used to describe both his words and his clothes,15 

implies not only the tension of this peculiar idiolect but also the corporeality of the language. 

Papadiamantis constructs a unique, artificial oral speech by realistic means. Agrimis’ language 

reflects the space where he lives, so that we engage with his world from the inside: 

 

― Πέα καλύβ᾽ ἔχου γιαούτ᾽, γάλα, στογγυάτα δώσου. Πᾶμ᾽ καλύβ᾽!  

[…] Καλύβ᾽ γύου, γύου, δέντα, κήπους, χουάφ᾽, βύσ᾽, στένα, τέχ᾽ νεό. Ἴσκιου δέντα πέσῃς 

νάνι-νάνι χουταάκια.16  

 

Tellos Agras argues that Papadiamantis keeps the vocal part of the speech—along with its 

mimetism of foreign words or its childish, quirky or original elements—intact, as long as it remains 

true to life.17 Certainly, Agrimis’ idiolect not only complies with that realistic and phonographic 

representation of the speech, but it also “befits” his disfigurement and his disturbed mindset. 

Agrimis, sexually impulsive, pants and struggles to speak, so that deviant speech emerges as result, 

or more precisely, as an echo of oppressed sexual desire. I, also, argue that shepherd’s impaired 

speech serves as an act of violence. Ironically, when Agrimis is expressed verbally, Mati, 

smothered, is ban from speaking. In order to underline this ironic inversion, Papadiamantis 

represents the scene of the attempted rape with sonic pictures and relevant references, while the 

young lady tries to scream for help: 

 

Ἐπὶ μίαν στιγμὴν ἡ νεᾶνις εἶχε κατορθώσει ν᾽ ἀπαλλάξῃ τὸν τράχηλόν της, καὶ νὰ ἐκβάλῃ 

πεπνιγμένην κραυγήν. Ἀλλὰ παραχρῆμα ὁ λυκάνθρωπος συνέλαβεν ἐκ νέου τὸν λαιμόν 

της καὶ παρέλυσε πᾶσαν ἀντίστασιν τῶν χειρῶν της. […] Ἡ νεᾶνις ἐπνίγετο, ἤσθμαινεν, 

ἐστέναζε. […] Τὸ καλύβι ἔκειτο εἰς μέρος σχετικῶς χθαμαλώτερον, ὅπου ἡ ἀνθρωπίνη 

φωνὴ ἐπνίγετο ἐν μέσῳ τῶν τεσσάρων τοίχων, καὶ ἡ ἠχώ της ἐχάνετο ἐντὸς τῆς λόχμης. 

Ἴσως δὲ καὶ ὁ πνέων βορειανατολικὸς ἄνεμος, ὅστις ἐδυνάμωνεν ὅσον ἐπροχώρει ἡ 

ἡμέρα, συνέτεινεν εἰς τὸ νὰ μὴ ἀκούωνται αἱ φωναὶ τῆς νέας. Ἡ ἀέναος καὶ συριστικὴ 

 
14 ʺτραυλίζων καὶ ψευδίζων […] μετὰ πολλοῦ κόπου καὶ ἀγῶνος, ἐξέπεμψε φθόγγους τινάς, οἵτινες δὲν ἦσαν σωσταὶ 
λέξεις, ἀλλὰ ράκη λέξεωνʺ, ibid. 
15 “φορῶν χονδρὰ ἐνδύματα ὄχι ἐντελῶς ράκη ἀκόμη», Ibid.,195. 
16 Ibid., 201. 
17 Tellos Agras, ʺΠώς βλέπομε σήμερα τον Παπαδιαμάντηʺ, N.D. Triantafullopoulos (introduction), Αλέξανδρος 
Παπαδιαμάντης. Είκοσι κείμενα για τη ζωή και το έργο του (Athens: Oi Εkdoseis Τon Filon 1979), 154. For the direct 
speech in Papadiamantis’ fiction see Farinou-Malamatari, Αφηγηματικές τεχνικές, 171-176. 
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πνοὴ τοῦ Καικίου, ἐλάμβανε τὴν φωνὴν τῆς Ματῆς ἐπὶ τῶν πτερύγων της, καὶ ὁ 

ἀντίλαλος ἐχάνετο εἰς τὰ νοτιοδυτικὰ μέρη, εἰς τοὺς γείτονας λόφους καὶ τὰς κοιλάδας.18 

 

The Animalistic and ʺApocalypticʺ Self 

The rest of Agrimis’ body is represented in animalistic terms as an implication of his mental and 

emotional inadequacy, of his physical and cognitive inferiority, as well as the power of instinct and 

primitivity.19 Apparently, the descriptions give the impression that the body emerges as an extension, 

an organic part of the landscape where it belongs. The term ʺwerewolfʺ reveals his erotic ethos20 and 

marks him as ʺthe Otherʺ. He is depicted as a peculiar being—something between man and beast— 

a fact that underlines his hybrid nature. The figure of the werewolf is used in literature as a symbol 

or metaphor of disability, because it emphasises the monstrous appearance and the ability of 

shapeshifting.21 Spring influences Agrimis’ body intensely, arousing him sexually and transforming 

him into an untamed monster. For this reason, the erotic desire is depicted in a threatening and 

outrageous context.22 The werewolf motif encapsulates the disfigurement and indicates the uncertain 

limits of the human identity. This claim is amplified by Agrimis’ laughter during the attack who: 

ʺἐβρυχᾶτο, ἔγρυζεν, ἐγέλα ἄγριον γέλωταʺ.23 Although a result of carnal relief,  the laughter is also 

 
18 Papadiamantis, ʺΘέρος-Ἔροςʺ, 202-203. The wind is utilised effectively as a literary symbol in order to define the 
transience,the temporality, a sudden change, as well as a metaphor for passionate or tumultuous emotion.  See Michael 
Ferber, ̋ Windʺ, in A Dictionary of Literary Symbols (Cambridge: Cambridge University Press 2007), 235-237. Kastrinaki 
observes that the way that Papadiamantis use the wind, in general, is opposed to the way that is represented in 
Romanticism, within the wind symbolises the rebellion and the freedom. Kastrinaki, Ήτον πνοή, ίνδαλμα αφάνταστον, 
428-429. 
19The contradictions between Agrimis’ and Mati’s bodies are clear: ʺεἶχε περάσει τὴν ἀριστερὰν τραχεῖαν χεῖρά του ὑπὸ 
τὴν ἁβρὰν μασχάλην της καὶ τῆς ἔθλιβε τὸ παρθενικὸν στῆθοςʺ, ʺπροσεπάθει μὲ τὰς ἁπαλὰς χεῖρας της νὰ ξεκολλήσῃ 
ἀπὸ τὸ σῶμα της τὰς ὁπλὰς τοῦ Ἀγρίμηʺ, ʺΚαὶ μὲ τοὺς πόδας του τοὺς χελωνοδέρμους καὶ σκληροὺς προσεπάθει νὰ 
περισφίγξῃ ὡς διὰ διπλῆς λαβίδος τοὺς τρυφεροὺς πόδας τηςʺ, Papadiamantis, Άπαντα, 202.  
20 Zamarou, Φύση και έρωτας, 28. 
21 See: Kimberley McMahon-Coleman, Roslyn Weaver, ʺShapeshifting and the Body: Disability, Illness and Mental 
Healthʺ, in Werewolves and Other Shapeshifters in Popular Culture: A Thematic Analysis of Recent Depictions 
(Melbourne: McFarland & Company 2012), 117-139; Tory Vandeventer Pearman, Women and Disability in Medieval 
Literature (New York: Palgrave McMillan 2010), 79. 
22 Dominant discourses of disability and sexuality view the pairing of terms sex and disability as if not antithetical…then 
certainly incongruous, with disabled people rarely regarded as either desiring subjects or objects of desire. See Ria 
Cheyne, ʺDisability in genre fictionʺ in The Cambridge Companion to Literature and Disability,191. One of the sexual 
situations that [the disabled] is portrayed is that of a threat with an aggressive sexual drive. The suggestion is that only 
through rape, pay or coercion that amounts to rape could a male with disabilities have sex. Miles Beauchamp, Wendy 
Chung, Alijandra Mogilner, eds., Disabled Literature: A Critical Examination of the Portrayal of Individuals with 
Disabilities in Selected Works of Modern and Contemporary American Literature (Miami: BrownWalker Press 2015), 
154. Paul Longmore, exploring the stereotypical images of the disabled in relation to sex, argues that ʺpeople with 
disabilities are often perceived as sexually deviant and even dangerous.[…] Mentally retarded adult men also at times 
appear  as sexually menacing figures, partly because of their supposed inability to control their emotions, to gauge their 
own strength and to restrain a propensity toward violence […] Sexual menace, deviancy and danger stem from the loss 
of control often represented  as inherent in the experience of disabilityʺ. Paul K. Longmore, ʺScreening Stereotypes: 
Images of Disabled People in Television and Motion Picturesʺ, in Why I Burned my Book and Other Essays on Disability 
(Philadelphia: Temple University Press 2003), 141. 
23 See also Zachos’ laughter in the short-story ̋ Η στρίγλα μάναʺ: ̋ Ἀλλὰ καὶ τὴν μίαν καὶ τὴν ἄλλην φορὰν ὁ Ζάχος ἔψαξε, 
τὸ ηὗρε, ἐγέλασε μέγαν γέλωτα παράφρονος χαρᾶςʺ, Papadiamantis, Άπαντα, 399. 
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of the satanic and hysterical kind that seems abnormal and horrible, and ultimately grotesque.24 The 

semiotics of this laughter can be easily decoded as a trait of mental deficiency and a tragic feature of 

human nature. Additionally, it is what Julia Kristeva calls ʺthe laughter of the apocalypseʺ something 

which, according to her, is located between fascination and horror, ʺa gushing forth of the 

unconscious, the repressed, suppressed pleasureʺ.25  

 

The Normalisation of Staring and the Potentials of Communication 

Mati is getting nervous during Agrimis presence. She is oscillating between curiosity and 

compassion, since she cannot understand the extraordinary bodily spectacle: ʺShe was staring at him 

like a paradox phenomenon, she had never imaginedʺ.26 The unknown, the inexplicable, and the 

supernatural disturb her normal visual field. For Rosemary Garland-Thomson, staring is an ocular 

response to what we don’t expect to see. […] Because we come to expect one another to have certain 

kinds of bodies and behaviors, stares flare up when we glimpse people who look or act in ways that 

contradict our expectations. Hence, […] the visibly disabled body intrudes on our routine visual 

landscape and compels our attention, often obscuring the personhood of its bearer.27 

In general, the sense of vision is central in Papadiamantis’ writing style either as a distinctive 

narrative mode focused on the narrator’s observation and perspective or as a character’s action during 

the narration; what Zamarou defines as visual indiscretion. In addition, vision and the eyes are 

figurative forms of human communication. The visual action pervades the text. First of all, Mati has 

been watched by both aspiring lovers, Agrimis and Kostis.28 It is exactly that binary observation that 

triggers the action. The perspective continually shifts from the narrator to the characters. Moreover, 

as previously mentioned, the gaze and the look can be seen as equally ʺeloquentʺ modes of 

communication filled with complex and dynamic interrelations:29  in ʺΘέρος-Ἔροςʺ, in particular, 

the eyes express suspicion, shyness, curiosity, hope, ferocity, gratitude, etc.30 The characters 

communicate and respond to each other with a non-linguistic yet intuitive mode. The visual 

communication, inversely proportional to its content, is distinguished by the ability to provide 

concrete meanings, elicit emotion, and trigger the action. 

 
24 Justin D. Edwards and Rune Graulund, ʺLaughter and Grotesqueʺ, Grotesque (Oxon: Routledge 2013), 109-110.    
25 Julia Kristeva, Powers of Horror. An Essay on Abjection (New York: Columbia University Press 1982), 204-206. 
26 Papadiamantis, ʺΘέρος-Ἔροςʺ, 201. 
27 Rosemarie Garland-Thomson, Staring. How we look (New York: Oxford University Press 2009), 3, 6, and 20.  
28 Descriptions of Kostis’ and Agrimis’ eyes are constantly repeated. (See 185, 195-196 and 201.) while Mati is under 
observation by both aspiring lovers. In fact, Kalaouzi comments that "sexuality is attributed only to the man, while itself 
functions merely as a subject of viewing and as a lever that stimulates the emerging sexual desire. The female body, 
therefore, causes/provikes, but does not desire". Kalaouzi, ʺΗ ερωτική επιθυμίαʺ, 216. 
29 Generally, words and related to vision and observation are repeated in the short story. 
30 See Papadiamantis, ʺΘέρος-Ἔροςʺ, 185, 186, 200-202, 207-208. 
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Therefore, the various modes of communication, mostly due to the subversion of typical and 

formal linguistic mode, emerge as an essential short-story’s theme. Agrimis even with his primitive 

expression of broken words, in conjunction with the rest of his body, codifies and clarifies his 

intentions. Conversely, Kostis’ choice to express himself literary provokes an ambiguous feeling in 

the recipient Mati. In the short story, there is also a great bond and an organic relationship between 

humans and animals. It is explicit that Papadiamantis views language as inherently multimodal. The 

body offers multiple communicative resources, while languages, in general, are systems that employ 

different properties.31 

 

Shaping the Love Language 

As critics have shown, one of the common features in Papadiamantis’ fiction is the existence of 

analogies in characters or in their attitudes and their circumstances.32 In ʺΘέρος-Ἔροςʺ on can detect 

an interrelated cluster of similarities and contradictions between the two male characters, Kostis and 

Agrimis. The basic interrelated patterns are located in the context of their appearance and the 

expression of erotic desire, so that Agrimis embodies the realistic aspect of love while Kostis 

embodies the romantic one.33 Kostis prefers to confess his love in writing, an action that requires 

literacy skills. On the opposite side, Agrimis follows the direct carnal path which is dictated by 

impulsiveness and instinct, although Mati accounts for Agrimis’ reaction.34 Erotic aberration operates 

outside of ethical or religious frameworks.35 Nature, either as the landscape and the environment or 

as a concept of human condition, emerges as a crack, as a place that disrupts harmony and leads to 

feelings’s rebellion as well as a place of isolation. It is not coincident that the only person in the text 

that treats wounded Agrimis with mercy and remains sympathetic towards him is Fotini, the maid 

who, just like Agrimis, feels lonely, utterly loves animals and she is sexually deprived.36 

Kostis is hostile towards Agrimis and the fight scene is represented as a man’s fight against a 

defenceless animal. His thoughts on Agrimis’ punishment reflect the general attitudes regarding 

criminality and correction: 

 

 
31 Carol Padden, ʺCommunicationʺ, Rachel Adams, Benjamin Reiss and David Serlin, eds., Keywords for Disability 
Studies (New York and London: New York University Press 2015), 131-138. 
32 See Eleni Politou-Marmarinou, ʺΗ ποιητικότητα του παπαδιαμαντικού έργουʺ, Διαβάζω 165 (8.4.1987) 49-58. 
33 Kolyvas, ʺΑρκαδικά θέματαʺ, 29-30; Zamarou, Φύση και έρωτας, 27, 33-34, 37, 52; Kalaouzi, ʺΗ ερωτική επιθυμίαʺ, 
218. 
34 Τώρα εἰς τὴν ἀκμὴν τοῦ ἔαρος, φαίνεται ὅτι ἐβαρύνθη καὶ αὐτὸς τὴν μόνωσίν του, ᾐσθάνθη ὅτι ἦτο ἄρρην, καὶ ἡ φύσις 
παρ᾽ αὐτῷ ἐξηγέρθη. Πτωχὸς ἄνθρωπος!, Papadiamantis, ʺΘέρος-Ἔροςʺ, 201. 
35 Valetas notes that "the whole story is inspired by a deep naturalistic paganism. The christianity was completely 
forgotten in May firstʺ, G. Valetas Παπαδιαμάντης: Η ζωή, το έργο, η εποχή το, (Athens: Athinaikes Ekdoseis Iraklis G. 
Sakalis, 1955), 552 and 555 while Kalaouzi says that the erotic desire in this short story [...] dismisses the element of sin, 
i.e. pre-contractual, as a process fully integrated in the natural laws, Kalaouzi, ʺΗ ερωτική επιθυμίαʺ, 212. 
36 Papadiamantis, ʺΘέρος-Ἔροςʺ, 208. 
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Ὁ Κωστὴς ἐσκέπτετο τί ὤφειλε νὰ κάμῃ ὡς πρὸς τὸν Ἀγρίμην. Ἀνάγκη ἦτο νὰ λάβῃ 

εἴδησιν ὁ ἀγροφύλαξ, ὅστις δὲν θὰ εὑρίσκετsο πολὺ μακράν, διὰ νὰ ἔλθῃ νὰ φροντίσῃ 

περὶ τῆς προσαγωγῆς του εἰς τὴν ἀστυνομικὴν ἀρχήν, ἥτις ἦτο ἁρμοδία νὰ τὸν παραδώσῃ 

εἰς νοσηλείαν ἢ εἰς φυλακήν. 

 

Eventually, Agrimis, like a wounded animal, is extolled both from society and narration, in order to 

return where he belongs: ʺἜννοια σ᾽, δὲ ᾽θῇς καμμιὰ φοὰ καλύβ᾽! Ἰγὼ σ᾽ δείξου!…ʺ37 

 

The Body as Abject and the Transcendent Limits 

The concept of disability can also be read through a second perspective, that of horror, using Julia 

Kristeva’s concept of abject. Understanding disability as abject offers important insights about 

disability oppression. Even though ʺΘέρος-Ἔροςʺ does not belong to the horror genre, Agrimis is 

used a narrative device that causes horror and terror.38 Disability studies’ scholars have shown the 

complex intersection of horror and disability imagery: they are both built upon exaggeration, 

deviation and supernatural, fantastic patterns. Physical or sensory difference can signal moral decay 

or the lack of a moral sense and it is a convenient plot device that can explain motivation for villainous 

or monstrous characters.39 A horrible character incorporates what is at the same time desirable and 

repulsive, the controversial and the oppressed and highlights binaries. According to Fred Botting, 

horror is placed ʺbeyond the boundaries of logic, of conscience and speechʺ, that is in a state where 

human touches or exceeds his own limits.40 

Abject refers exactly to this encroachment of limits and boundaries of identity, in personal or 

social level. Abject is neither subject nor object; it is ʺwhat disturbs identity, system, orderʺ and is 

located ̋ beyond the scope of the possible, the tolerable, the thinkableʺ.41 Through Kristeva’s concept, 

we can explain the function of Agrimis’ disability: it is the in-between, the ambiguous, the composite, 

as it provokes the transgression of categories. On the grounds that there is an inherent form of anxiety 

and fear for anything uncanny, Agrimis, a typical lustful character of Papadiamantis, causes horror 

through his appearance and his uncontrollable nature. Failing to conform to a definition of normalcy, 

to fit in or pass into mainstream society, he is marginalised and excluded, shaping a form of spoiled 

 
37 Papadiamantis, ʺΘέρος-Ἔροςʺ, 208. 
38 At this point, it is appropriate to mention that Papadiamantis ' relationship with the literature of horror and fantasy has 
been explored in the context of his translation activity, since he had translated Rudyard Kipling, George Wells and, of 
course, Bram Stoker’s Dracula. 
39 Melinda Hall, ʺHorrible Heroes, Liberating Alternative Visions of Disability in Horrorʺ, Disability Studies Quarterly, 
Vol 36, No 1 (2016) http://dsq-sds.org/article/view/3258/4205. 
40 Fred Botting, Gothic (London: Routledge 1996), 131. 
41 Kristeva, Powers of Horror,1-4. 
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identity.42 Agrimis’ impairment is not merely a functional variation, but a stigma, the marker of a 

despised and oppressed group. 

Disability, as an eccentric aspect of human nature, is represented as a threat against the female 

protagonist but also against the society. In addition, threatening aspect of disability can operate in a 

metaphorical way as Agrimis’ primitivism disturbs conventional attitudes, like that of traditional love 

affair. The story’s happy ending, where Mati marries to Kostis, is subverted by the narrator himself 

in terms of irony. When the young lady was asked if she wanted Kostis as her husband, she answered 

that, if she was to get married anyway, she might as well marry him. The conflict of the two sides of 

love: the carnal love on the one hand and the civilised expression of love on the other hand, frames 

another aspect of normalcy, that of marriage and the prescribed position of the female. 

 

Conclusion 

Papadiamantis constructs a disabled character with whom he tests the boundaries of identity, body 

and narrative and who, also, serves as a narrative device called narrative prosthesis. The term, coined 

by Mitchell and Snyder, indicates the way in which disability is used ʺas a crutch upon which literary 

narratives lean for their representational power, disruptive potentiality and analytical insightʺ.43 

Therefore, Agrimis’ disability has a twofold function in the Papadiamantis’ narrative; first, as a stock 

feature of characterization, considering that disability lends a distinctive idiosyncrasy to Agrimis that 

differentiates him from the background of the norm, and second, as an opportunistic metaphorical 

signifier of social and individual collapse. The representation of Agrimis’ disability verifies static 

beliefs and stereotypes about the body, especially the equation of physical difference with the 

animalistic nature, inferiority and moral deprivation. But as it turned out Agrimis disrupts the normal 

expectation of human communication, challenges the notion of normality and signifies the variety of 

human life. 

 

 
42 Erving Goffman, in his classic work on stigma, introduces the notion of spoiled identity in order to refer to an identity 
that causes a person to experience stigma. Gofmann describes stigma in a number of ways. According to him, stigma is 
an attribute which reduces a person in others’ minds from a whole and usual person to a tainted and discounted one, an 
undesired difference from what had been anticipated by normals, the situation of the individual who is disqualified from 
social acceptance and a special kind of relationship between attribute and stereotype. His main focus is the 
accomplishment of interpersonal interactions between stigmatised people and normals, and the responses of the 
stigmatised to the social awkardness and discomfort they provoke in normals. See Erving Goffman, Stigma. Notes on the 
Management of Spoiled Identity, (Eanglewood Cliffs, N.J.: Prentice Hall 1963), 9, 12, 14-15. 
43 Mitchell and Snyder examining the complex issue between disability and literary narrative in relation to social contexts, 
they term this perpetual discursive dependency upon disability narrative prosthesis. David T. Mitchell and Sharon L. 
Snyder, Narrative Prosthesis: Disability and the Dependencies of Discourse (Ann Arbor: University of Michigan Press 
2000), 47-49. 
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Abstract 

This paper looks at different depictions of Kapodistrias’ personality and historical role, as they are 

portrayed in the opposition newspaper Απόλλων and the numerous newspapers that were issued 

during the Othonian period. For many years, the governor’s policies were compared to those of the 

Bavarians, from points of view that were dictated by the political divisions, the contradicting 

assessments of the true meaning of the Greek War of Independence, the multiple concepts of “foreign 

rule” and the narrative of Greek nationalism itself.  

 

 

Keywords: Ioannis Kapodistrias, nationalism, narrative, political ideology. 

 

 

Ioannis Kapodistrias has been seen in many different lights during the last two centuries. Dictators 

have used him as an example of a patriot who resisted the “democracy of wealth” 

(πλουτοδημοκρατία) and set “temporarily” aside the “luxury” of parliamentary institutions.1 Marxists 

have accused him of both destroying the revolutionary democratic consignment of the years 1821-

1828 and of obstructing the evolution of the bourgeois transformation of Greek society.2 The 

conservatives have presented him as a victim of the Greeks’ “antisocial Ego”.3 Different political 

parties at different times have portrayed him and king Otto as victims of the English imperialism,4 

while others have seen him as an agent of the Tsar.5 New-orthodox thinkers have presented him as 

the last barrier that protected Hellenism from westernisation,6 while advocates of the welfare state 

 
1 Christina Koulouri and Christos Loukos, Τα Πρόσωπα του Καποδίστρια: ο Πρώτος Κυβερνήτης της Ελλάδας και η 
Νεοελληνική Ιδεολογία (1831-1996) (Athens: Poreia, 1996), 140-42. 
2 Ibid, 114. 
3 Ibid, 144. 
4 Ibid, 59,142, 159. 
5 Ibid, 132. 
6 Ibid, 186. 
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have praised him for enhancing the social role of the state and preventing the bourgeoisie from 

achieving its antipopular goals.7  

These aspects have already been presented in the existing bibliography. This study contributes 

to scholarly debate by illustrating the fact that almost all of these depictions of the governor, apart 

from the invocation of the bourgeois transformation process, have their roots in the Othonian period. 

His policies were then compared to those of the Bavarians, from points of view that were dictated by 

the political divisions, the contradicting assessments of the true meaning of the Greek War of 

Independence, the multiple concepts of “foreign rule” and the narrative of Greek nationalism itself. 

Through the criticism and justification of Kapodistrias’ autocracy, one can trace the peculiar 

trajectory of liberal (enlightened) ideas after the Greek War of Independence (called “The 

Revolution” by the Greeks, a term that implies both a sociopolitical and a national liberation 

movement).  

The Kapodistrian (1828-1831) and the Bavarian governance (1833-1843) constituted two 

successive phases in the making of the Greek state, with a lot in common: Europeanisation, modern 

bureaucracy, restriction of constitutional rights for the sake of national unity, elimination of 

regionalism, paternalistic leadership against the existing elites. Ioannis Kapodistrias (1776-1831)8 

and king Otto (1815-1867)9 shared the vision of a nation consisting of small-scale landowners, united 

around a mighty crown. In both cases, the implementation of their agenda met with strong opposition. 

This was not motivated by any radical democratic beliefs. It was rooted in a liberal approach, an anti-

autoritarian tradition that was passed down from the Greek War of Independence. This approach 

defended the individual and political rights, but at the same time it regarded the throne as the only 

viable solution to the Greek problem. A strong monarchy was considered the only means of 

preventing anarchy and ensuring the territorial integrity of the state, according to the international 

treaties that vouchsafed its foundation. 

 The civil war that followed Kapodistrias’ assassination enhanced this deradicalisation of 

political thinking. Even in 1848, when Europe was in the midst of a revolutionary turmoil, in Greece 

it was generally agreed that there was no safe alternative to monarchy. To king Otto’s great relief, it 

was the national and not the social goals of the European movements that primarily excited his 

 
7 Ibid, 157.  
8 The Count Ioannis Kapodistrias was born in Corfu. An accomplished diplomat, who began his political career in the 
Ionian state and served as the Foreign Minister of the Russian Empire. He was also responsible for the international 
neutrality of Switzerland and the making of the Swiss constitution. He was elected first governor of Greece, at a time 
when warfare wasn’t over and, besides the organization of the state, he had to negotiate for the delimitation of the Greek 
borderline. The National Assembly granted him full executive powers and suspension of the constitution.  
9 After the assassination of Kapodistrias and the troubled months that followed it, known as “the period of Anarchy”, the 
Great European Powers chose Otto of Wittelsbach, son of the renowned philhellene Ludwig of Bavaria, to become the 
first Monarch of Greece. 
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subjects.10 Throughout the Othonian period, Greek nationalism worked as a counterweight to the 

dissemination of radical social theories. After all, “no one had ever heard of a Byzantine 

democracy”.11 The militant poet Alexandros Soutsos is a typical example of this anti-autoritarian yet 

pro-monarchic approach. He saw himself as “the stone of the slingshot that Almighty threw against 

the two tyrants’ heads” (the two tyrants being Kapodistrias and Otto), but at the same time he was 

convinced that democracy was not yet a suitable regime for Greece.12  

During Kapodistrias’ rule, members of the elites that had been empowered by their 

participation in the Greek War of Independence and were dissatisfied with the absolutist new regime, 

were gathered under the flag of constitutionalism. Regions like Hydra and Mani, that enjoyed the 

benefits of autonomy under the Ottoman rule, were the first ones to declare war against the governor. 

The press was banned, nevertheless on the rocky island of Hydra the opposition managed to print the 

newspaper Απόλλων, a valuable source of information concerning the political turmoil of that period. 

Later on, the numerous newspapers that were issued during the reign of king Otto (1833-1862) offer 

an insight into how the recent Kapodistrian governance was being assessed at the time, in direct or 

implied comparison to the new regime.  

     

Constitutionalism 

All his opponents argued that Kapodistrias destroyed the liberal consignment of the Greek War of 

Independence. Anastasios Polyzoidis, the editor of Απόλλων, often quoted from the writings of 

English and French supporters of political liberalism, in order to explain to his readers the meaning 

of individual and political rights, and the separation of powers.13 His train of thought would always 

culminate in a comparison between those European ideals and the existing Kapodistrian regime.14 In 

the countless reports from all over the country that Polyzoidis published, he featured violations of the 

citizens’ rights, he remonstrated against the press ban, the existence of a “deep state” and acts of 

violence that were allegedly being committed by the governor’s supporters. He also protested against 

the fact that judges were appointed by the government and answerable to their political supervisors 

for their decisions, which were often based on vague judicial grounds, such as “the powers of logic”.15  

 
10 Vana and Michael Buche (transcription, translation, introduction, editing), Ανέκδοτες επιστολές της βασίλισσας Αμαλίας 
στον πατέρα της, 1836-1853, Vol. B (Athens: Estia, 2011), 244. 
11 The phrase from the newspaper Spectateur de l’ Orient (26/10/1853) is cited in Elli Skopetea, Το “Πρότυπο Βασίλειο” 
και η Μεγάλη Ιδέα (Athens: Polytypo, 1988), 277. 
12 Eliza-Anna Delveroudi, Ο Αλέξανδρος Σούτσος, η πολιτική και το θέατρο (Athens: Poreia, 1997), 96.  
13 During the Greek War of Independence, Polyzoidis had expressed his preference to the American version of the 
parliamentary constitutional system, that was free from feudal remnants of inequality. However, he too had made clear 
that constitutional monarchy could serve the same purpose as democracy, and was even preferable, as long as monarchy 
was moderate and did not obstruct the function of parliament. Katerina Gardika, “Ο Αναστάσιος Πολυζωίδης και η 
Ελληνική Επανάσταση” (Athens: Mnimon, 1971), 43-5.  
14 Απόλλων, Εφημερίς της Ύδρας, πολιτική και φιλολογική, Hydra: 25/4/31, 16/9/31. 
15 Απόλλων, 11/4/31. 
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In the same spirit, Απόλλων accused Kapodistrias of preventing the foundation of new schools, 

of hiding away the books that the philhellenes had donated to the Greek state, and of forbidding any 

other form of teaching, apart from the “mutual teaching” (αλληλοδιδακτική), a common form of class 

where the more advanced students used to teach the beginners. He found no room in his school 

timetables for Korais’16 books, for the humanities in general and the classic studies, especially Plato. 

Instead he included insignificant sophists of the Alexandrian and the Byzantine period. He forbade 

the teachers to speak outside of the appointed material, which consisted mainly of a few grammar 

rules, and terrorised them by the constant interference of school inspectors. Aπόλλων was indignant: 

“Is this the way to achieve enlightenment? Is this the way to make citizens capable of dealing with 

public affairs? The best they can do is turn them into obedient machines, rather than intelligent human 

beings.”17 

The lack of freedom that infuriated those in favour of constitutional rights, affected their 

judgement concerning every aspect of Kapodistrias’ governance. Απόλλων contemptuously called the 

orphanage in Aegina “a skeleton of an orphanage” and Kapodistrias’ urban planning “a load of 

ridiculous pygmy buildings, which remind us of the smallness of the mind that created them.” It only 

mentioned the model farm in Tyrintha as a monument of the governor’s heartlessness, because he 

allegedly refused to give the names of war heroes to the fields. It considered the banknotes he issued 

a non-creditable means of transaction. It even blamed his diplomatic abilities, which the whole world 

gave him credit for, and accused him of maliciously sending away Leopold, the most eligible 

candidate for the Greek throne. It also found him guilty of convincing Europeans that the Greeks 

were unworthy of any financial assistance, because poverty would make them easier to manipulate. 

Finally, Απόλλων accused him of holding back the Greek troops, who were eager to fight for the 

deliverance of more territories. There could not have been a more total demolition of his public 

image.18 

During king Otto’s reign, the newspapers that were issued by the constitutionalists19 often 

repeated that the governor had abolished the assemblies, the constitutions, the newly established 

liberties. “He grabbed the power from the nation’s hands”, “He deceived us”, “he made corruption 

work for his benefit”,20 were a few of the comments on the subject made by Αθηνά, a newspaper 

 
16 Adamantios Korais (1748-1833) was a liberal, humanist Greek scholar, one of the main representatives of the Greek 
Enlightenment.  
17 Απόλλων, 23/3/31, 8/4/31. 
18 Απόλλων, 13/6/31, 9/9/31. 
19 After Kapodistrias’ assassination, the opposition (the Constitutionalists) allied against the late governor’s brother, 
Augustinos and his supporters (the Governmentalists). A civil war broke out, during which two National Assemblies and 
two governments existed in Greece, with Augustinos Kapodistrias and Ioannis Kolettis as their respective leaders.  
20 Αθηνά, Athens: 19/3/38, 18/3/39 , 12/7/41. 
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issued by Emmanouil Antoniadis.21 The same was repeated by Ήλιος,22 a newspaper published by 

Panagiotis Soutsos, who, like most Phanariots,23 had resisted the governor’s will vigorously : “Ioannis 

Kapodistrias used to say to us: forget about all your old sacrifices. […] All the greatness you achieved 

before my arrival, has no value in my eyes.”24 Reminiscences of that kind were usually intended for 

the ears of the Bavarians or the king himself, in order for him not to repeat his predecessor’s mistakes. 

In the preface of his political novel Τhe exiled of 1831, which was published in 1834, Alexandros 

Soutsos felt the need to specify that, although the excesses of the Kapodistrian regime were no longer 

an issue, they could “kindle the people’s hatred against absolutism and their love for constitutional 

guarantees.”25  

At the time of the first enthusiasm, newspapers like Ήλιος and Αθηνά hastened to celebrate 

the difference between the two regimes. “The difference between Otto and Ioannis Kapodistrias is 

unfathomable” deducted Ήλιος, as early as June of 1833. “I take a look around me and see myself, 

before anyone else, at liberty to hold my pen and write down every truth that I could possibly elaborate 

if I lived in England or France.” The new sovereign was supposed to be different from the “tyrant 

from Corfu”, more respectful of the nation’s War of Independence, and of the people who had made 

it possible: “Ioannis Kapodistrias, having our slavery in mind, tried to make us forgetful of our 

ancestors, whereas our King sees two glorious periods in our history: the ancient history of Greece 

and the new, the one of our revolution.”26 

The constitutionalists’ anti-Kapodistrian discourse reached an anticlimax whenever the 

relationship between the regime and the political parties they belonged to was improved. In such a 

case they naturally appeared in favour of a general national reconciliation, because they knew that 

stirring up the memories of their resistance against the first governor would cause feelings of unease 

to the new rulers. It is suggestive of the atmosphere of those days that the newspaper Πρόοδος27 was 

 
21 Αθηνά was issued during the civil war (1832) and continued until 1863, expressing the liberal positions of the English 
Party.  
22 Ήλιος (23.6.1833 -15.12.1833) expressed the views of two educated brothers, Panagiotis and Alexandros Soutsos. 
Although they belonged to the French Party, they expressed their gratitude towards all those who had resisted the 
Kapodistrian regime. 
23 The Phanariots were Greek-Orthodox high rank officials of the Ottoman State, who resided in the Fanari district of 
Constantinople. Their privileges dated from the mid 17th century. Since the early 18th century they were also proclaimed 
Hospodars in Moldavia and Wallachia. After the outbreak of the Greek War of Independence, many Phanariots were 
executed, while others fled from the Ottoman Empire. Some of them took part in the war, while others arrived after the 
end of it and took positions in the newly founded state, thus infuriating the indigenous Greeks. 
24 Ήλιος, Nauplion: 27/7/33. 
25 Alexandros Soutsos, Ο Εξόριστος του 1831 (Athens: Nefeli,1996), 41-5. 
26 Ήλιος, 23/6/33, 27/6/33. 
27 Πρόοδος was published on and off from 1836 until 1854. The publisher Panagiotis Sofianopoulos was inspired by the 
ideas of utopian socialism. 
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confiscated because it had implied that king Otto’s reign could have the same ending as Kapodistrias’ 

regime.28  

Although during the Kapodistrian period the constitution had been the main pursuit of the 

English and the French party, during the next regime the Russian party joined the constitutional 

opposition in order to promote its pro-orthodox agenda, to fight against westernisation, “foreign rule” 

etc.29 The Kapodistrians had not developed a consistent ideological stand against constitutional rights. 

Kapodistrias himself was not theoretically against constitutional rights. He was more in favour of a 

gradual training of the middle classes, that would eventually lead them to a limited participation in 

politics.30  

 

Paternalism versus the elites 

The first governor of Greece was hostile towards all the powerful social groups that he associated 

with −primates, military, intellectuals, tradesmen− because he held them all responsible for the 

wretchedness of the rural population. Amongst the political parties which were in the making when 

he arrived in Greece, he showed his preference to the Russian party, that stood for a powerful 

monarchy that would reign over equal Greek subjects, without intermediate authorities.31 Moreover, 

the Russian party did not have any strong leading figures, capable of undermining his authority.  

During Otto’s reign, the newspapers that leaned towards the Russian party often remembered 

Kapodistrias as a gifted leader, who had served the interests of the many and who had walked a 

solitary path, because he could not put his trust in other “corulers who would only paralyze his 

energy”.32 They became nostalgic when they alluded to his efforts to smash “primatism” 

(κοτζαμπασισμός) and “phanariotism” (φαναριωτισμός). In its opening issue, the mouthpiece of the 

Russian party, the newspaper Αιών, payed homage to the first governor.33 For Αιών, “uncle Giannis”34 

had defended the national unity and the simple folks against those same dangers that threatened king 

Otto’s monarchy: “the demagogic liberty, the professors’ Jacobinism, the plots of the foreign powers, 

the excessive demands of the old families and the freedom fighters (Αγωνιστές), and the power-

hungry foreigners who traded upon the constitution.”35 The Kapodistrians kept repeating that the 

 
28 Koulouri, Loukos, 49. 
29 Gunnar Hering, Τα πολιτικά κόμματα στην Ελλάδα, vol. 1 (Athens: Μ.Ι.Ε.Τ., 2004), 240-43. 
30 Ibid, 152. 
31 John Petropulos, Πολιτική και συγκρότηση κράτους στο ελληνικό βασίλειο (1833 – 1843) (Athens: Μ.Ι.Ε.Τ., 1997), 134. 
32 Ελπίς, Athens: 21/5/44. 
33 Αιών, 25/9/38. 
34 Giannis is a short name for Ioannis, Kapodistrias’ first name.  
35 Αιών, 29/10/38. See also 11/12/38. 
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constitution was nothing but a Trojan Horse, that actually contained “the primatism that flourished 

during the Turkish occupation, with a coat of cheap western make up”.36  

The primates were openly in favour of keeping the system of self-government of their 

provinces. Their desire to constrain the powers of the central state accounts for the fact that they had 

been behind the most liberal constitutions in Europe.37 Kapodistrias became their enemy because he 

abolished the traditional communal system and enacted the appointment of local authorities by the 

central government. Απόλλων denounced those new authorities as a monument of authoritarianism, 

and ironically called them κακογεροντίες (bad local authorities) or κυβερνητογεροντίες 

(governmental-local authorities).38 In his determination to put districts with autonomist propensities 

like Mani under his control, Kapodistrias made lethal enemies, such us the Mavromihalis family,39 

his future assassins.  

Many second-class primates approached the governor, in order to see their status elevated at 

the expense of their rivals. The majority of his supporters did not owe their social position to their 

birth, fortune, or political clientele. They owed it all to their situation as public officers, which was 

an immediate result of their being a favourite with the governor. Those new hierarchies were not 

acceptable by those who had not been favoured by Kapodistrias’ paternalism. “Everywhere you look, 

you have created chaos, you messed up classes, ranks, people’s rights, properties, political and 

wartime hierarchies, you destroyed morals, you excited hatred”, Απόλλων wrote.40  

 

Autochthonism and antiphanariotism 

Another basic component of the disciplined group of followers that Kapodistrias managed to 

assemble were the non-indigenous Greeks (ετερόχθονες), who had no ties whatsoever with powerful 

local interests. Thanks to that useful trait, Kapodistrias used them in all the strategic public offices, 

thus increasing the indignation of those who had taken part in the recent war. Απόλλων wrote: “The 

offices are all in the hands of the vilest vagabonds, coming from Smyrna, Constantinople, the Ionian 

islands and the black [with a small b] sea, all spies from Turkey, Russia or servants of Ioannis 

Kapodistrias.”41 The most hateful of all were the Ionians, who “brought with them their weird 

language, much worse than that of the Jews and the Gypsies.”42 The citizens of Corfu, who followed 

Kapodistrias in Greece and were preferred in all public offices, were contemptuously referred to as 

 
36 Vernardakis Dimitrios, Καποδίστριας και Όθων (Athens: Galaxias, 1970 [first edition: 1875]), 52. 
37 Hering, 84-5. 
38 Απόλλων, 9/5/1831, 5/8/1831. 
39 Before 1770, the inhabitants of Mani were governed by an assembly of their own Captains. From 1770 until 1821 the 
Ottomans appointed a Bey from among the eminent families, like the Mavromihalis family. 
40 Απόλλων, 9/9/1831. 
41 Απόλλων, 30/9/31. 
42 Απόλλων, 25/7/31. 
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“the notorious shipload”, obviously because they had arrived by ship. The bitterness of the indigenous 

Greeks of Greece towards Kapodistrias’ compatriots, was still traceable during the Othonian period. 

In 1839 Αθηνά was furious against “the scumbags of that horrendous Venetian aristocracy who were 

still bitter because in their eyes the Greeks had showed monstrous ingratitude towards the Ionians’’.43  

The pro-indigenous agenda (αυτοχθονισμός) that was set during the Kapodistrian governance, 

eventually led to the 2nd amendment on Indigeneity.44 After the revolution of the 3rd of September 

1843,45 the public sphere was monopolised by the debate between the indigenous and the non-

indigenous Greeks. In this light, Kapodistrias’ policy regarding the staffing of public administration 

was scrutinised again. In 1845 the pro-indigenous newspaper Ζέφυρος46 presented a really dark image 

of the public services in Kapodistrias’ time: a system of favoritism and corruption, in the hands of 

κλεψιπάτριδες, (a word that describes someone who has stolen someone else’s fatherland), who 

“spread the miasma of eavesdropping and spying throughout the Greek race”.47 

There was, however, a small group of non-indigenous Greeks, the most ambitious and 

political, and therefore the most hated, which strenuously resisted Kapodistrias’ governance. It was 

the Phanariots, of whom Ioannis Kapodistrias had expressed his strong dislike in his 

correspondence.48 Antiphanariotism was the only thing that Kapodistrias had in common with 

Adamantios Korais. Otherwise, the liberal Korais was considered by many as the instigator behind 

the governor’s murder.49 For the newspaper Άργος, and many others for that matter, Korais’ hatred 

of Kapodistrias was long forgotten and the only thing that mattered was their mutual hatred of the 

Phanariots: 

Korais’ advise was to put out a restraining order that would exclude all Phanariots from 

public service. Kapodistrias, on the other hand, was willing to follow the blessed Korais’ 

advice.50 

The antiphanariotic account of the revolutionary and post-revolutionary period of Greek History, 

widely popular throughout the Othonian period, attributed every evil deed to the Phanariots, including 

the death of Kapodistrias himself.  

 
43 Αθηνά, 5/2/39. 
44 (Β Ψήφισμα περί Ετεροχθόνων). According to this law, those who were not born in the regions that became part of the 
Greek state could no longer become civil servants. Those who had fought in the Greek War of Independence were 
excluded. 
45 The revolutionaries surrounded king Otto’s palace and demanded a constitution and the immediate expulsion of all 
Bavarians from civil service. The king yielded to their demands and a national assembly was held to set the constitution 
to paper.  
46 Ζέφυρος (1843-1845) was published by Ilias Hristofidis, a non-indigenous Greek, who had taken part in the War of 
Independence and expressed his solidarity towards the indigenous population. 
47 Ζέφυρος, Athens: 5/5/1845. 
48 Ch. Frazee, Ορθόδοξος Εκκλησία και Ελληνική Ανεξαρτησία (Athens: Domos, 2005), 117. 
49 Koulouri, Loukos, 25-7.  
50 Ο Άργος, Athens: 20/10/1844. 
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After the cursed slaughter of Him (Kapodistrias) […]Take a look at the Temples of 

Justice, where a Kolokotronis, a Plapoutas51 were condemned, and the wretched 

Phanariots were crying because Ipsilantis was not alive in order for them to be able to 

kill one Ipsilantis at least.52  

For the supporters of centralism, Dimitrios Ipsilantis53 and Kapodistrias incarnated different 

aspects of the fight against political division and suspicious libertarianism. Both these traits were 

allegedly represented by the Phanariots. However, even the constitutionalists blamed the Phanariots, 

especially Alexandros Mavrokordatos,54 for having “the sacred blood of the leader of our fatherland” 

on their hands.55 Antiphanariotism and autochthonism knew no such ideological barriers. This newly-

discovered sympathy for Kapodistrias was due to the belief that, despite his faults, at least he had 

clashed with phanariotism.  

At the same time, antiphanariotism of both sides found excuses for those whose behaviour 

during Kapodistrias’ governance had exposed them to public censure. Some newspapers reassured 

their readers that Andreas Miaoulis, who had burnt down the national fleet,56 and the assassins 

Mavromihalis had not been responsible for their actions. It was the manipulative and plotting 

Phanariots who had dragged the naive patriots to their doom.57  

Two decades after Kapodistrias’ death, the satirical newspaper Τρακατρούκα published a 

dialogue which takes place in Hades, where the assassinated governor is depicted as isolated among 

the dead, as he used to be among the living.58 He does not condescend to take part in the others’ 

conversation. He seems to address himself to Greece rather than the Greeks. “Poor Greece!”, or “Dear 

homeland, what have they done to you!” are the few words he utters, while the others are discussing 

 
51 Plapoutas (nick name for Ioannis Koliopoulos) was a faithful comrade of Theodoros Kolokotronis, who stood trial with 
him and was sentenced to death by the First Regency in 1834.  
52 Νίκη, Athens: 15/6/44. 
53 Dimitrios Ipsilantis was the brother of Alexandros Ipsilantis, who died in the Danubian Principalities, at the beginning 
of the war. Both brothers were members of Filiki Eteria (Φιλική Εταιρεία), the secret organization behind 1821. He 
arrived in the Peloponnese as his brother’s proxy, and demanded the leadership of both warfare and the administration. 
The primates of the Peloponnese were not prepared to grant him the powers that he wished. 
54 Alexandros Mavrokordatos, a liberal politician of the English party, was one of the main instigators of the rebellion in 
Hydra and Syros. 
55Ο Θρίαμβος του Συντάγματος, Athens: 13/1/1847 (See also: 20/5/45). 
56 Miaoulis was a hero of the War of Independence. He became captain of the Greek fleet during Kapodistrias’ rule. In 
1830 Miaoulis was dissatisfied with Kapodistrias’ denial to compensate the ship owners of Hydra for their losses during 
the war. In 1831 he burnt down the first flagship of the newly founded Greek state, that was built with money from the 
English loans, and two more ships.  
57 Elissavet Tsakanika, Αγωνιστές του ’21 μετά την Επανάσταση (Athens: Asini, 2019), 204-09. 
58 Τρακατρούκα, Athens: 1848-1853,  68 - 73. 
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the Eastern Question, the crisis of Parkerika59 and the occupation of Piraeus.60 He even lets 

Christodoulos Klonaris’ venomous attack pass without retaliation: “Here you are again, in front of 

me, you lousy scoundrel. But I didn’t want you here, no! Yοu should be among the living, to witness 

the fall of your great Louis Philippe and the exile of your colleague Metternich.” In other words, 

Kapodistrias should be alive to witness the fall of the symbols of conservatism and absolutism.  

When the conversation comes to his assassination, all those present seem to share the 

responsibility, because they all had good reason to hate him at the time. First of all the ambitious 

politician Ioannis Kolettis, who could not accept the fact that Kapodistrias did not consider him 

suitable for higher ranks: “In his assassination, I must confess, I contributed in every way possible, 

because I couldn’t stand the dear man, who only thought me capable of performing a hygienist’s 

duties!” Then comes the Peloponnesian notable Andreas Zaimis, and the supporter of Mavrokordatos, 

Klonaris, who accuse one another of Kapodistrias’ violent death.  “It was a Peloponesian hand that 

killed him” Klonaris blames the primate, only to get the answer : “You are lying! It was you in Hydra 

who got him out of the way! Weren’t you the ones who announced his death in Hydra, when it had 

just happened in Nafplion?” Klonaris seems to speak on behalf of everyone present when he 

practically blames Kapodistrias for having brought about his own death, because he disrespected the 

heads of the nation: “You blame the Phanariots, you blame the locals, you blame the primates, you 

blame the whole nation for being barbaric, ignorant, completely incompetent of running its own 

affairs.” 

Needless to repeat that, since Kapodistrias was no longer alive, what was at stake in any 

discussion of that kind, was the Bavarians’ strategies of governance. For instance, the governor’s 

military policy was re-examined during the First Regency(1833-1834),61 when the newspapers Αθηνά 

(1832-1864) and Χρόνος (1833)were arguing62  about the abolition of the irregular military forces 

which was then being implemented.63  

 

 
59 The “Parkerika”, also known as the “Don Patsifico Affair”(1849), were a diplomatic episode between Greece and Great 
Britain, occasioned by the vandalising of Don Patsifico’s house by an angry antisemitic mob. Don Patsifico was a British 
subject of Jewish faith, who resided in Athens. His claims for compensation were added to a list of other legal disputes 
between British or Ionian subjects and the Greek state. On this ground, on January 22, 1850, Admiral Sir William Parker 
imposed a naval blockade on Greece, which ended after two months, when the Greek government agreed to compensate 
Pacifico and the other claimants.  
60 The British-French occupation of Athens and Piraeus (1854-1857) was imposed during the Crimean War, as a 
retaliation to Greece’s stirring up a rising of the Greek populations of Epirus and Thessaly.  
61 King Otto was a minor when he arrived in Greece, accompanied by a Regency that consisted of five members. During 
that period, known as the First Regency, strict reforms were implemented, such as the abolition of the irregular military 
forces that were glorified during the War of Independence, the abolition of monasteries, the demolition of the tower 
houses in Mani etc.  
62Χρόνος, Nauplion:16/7/33, Αθηνά, 1/4/33, 3/6/33.  
63 Αpostolos Vakalopoulos, Τα Ελληνικά Στρατεύματα του 1821(Thessaloniki: Karagiani, 1970), 232-34. See also: 
Stephanos Papageorgiou, Θέματα Νεότερης Ελληνικής Ιστορίας (Athens: Papazissi, 2000), 110 -15. 
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Survival of the political divisions of the Kapodistrian era. 

After their defeat in the civil war which followed their leader’s assassination, Kapodistrias’ followers 

remained in dismay for a long time, as the constitutionals who partook in the temporary government 

had better connections with the Bavarian authorities. According to Nikolaos Skoufos, publisher of 

the pro-government newspaper Σωτήρ,64 Kapodistrias’ followers were “those monsters, the pro-

Russians, the enemies of Greece who tried to connive even against our beloved monarch”.65 One of 

the “monsters” was Theodoros Kolokotronis, an influential war hero who had been in favour of the 

establishment of a governo militare.66 Ιn May 1833, when the Regency distributed honorary medals, 

Theodoros Kolokotronis was not among the honored. Kolettis and Mavrokordatos67 assisted the 

Regency in the persecution of Kolokotronis and the other pro-Kapodistrians, when the rumored 

conspiracy against the regime became known. The prosecutor, the judges and most of the witnesses 

called by the prosecution were anti-Kapodistrians.68 It is quite indicative that Anastasios Polyzoidis, 

the editor of Απόλλων was appointed chairman of the court, even though his newspaper had hosted 

many complaints against Kolokotronis, whom he used to call “the expensively bought [by 

Kapodistrias]’’. Among the countless brutalities that Kolokotronis had allegedly committed against 

members of the opposition, Απόλλων reported “many deflorations of young virgins,’’ in areas where 

he was supposed to be chasing brigands.69 There is no doubt that all the accusations against 

Kolokotronis were also extended to his political patron. In 1848 a newspaper recalled those 

accusations bitterly, as if they had been addressed to Kapodistrias personally.  

They shamelessly slandered that glorious Governor, and called him, not only a tyrant, 

but (how disgraceful!) even a corruptor of virgins, through a nationally cursed 

newspaper of theirs, that divine man who was himself a virgin, in body, soul and mind.70  

Therefore, Kolokotronis’ prosecution was viewed by his contemporaries as an episode which 

was related to the Kapodistrian rule. As early as 1831, Απόλλων had warned the public about 

Kolokotronis’ reaction, in case of Kapodistrias’ substitution.71 During the trial, the only newspaper 

that defended the accused, was Χρόνος, an instrument of the Russian party, funded by Kolokotronis’ 

son, Gennaios. Regarding the publishing of Χρόνος, a witness testified that he had heard Gennaios 

 
64 Σωτήρ (1834) expressed the views of the French party, that was a favourite with the First Regency. 
65 Ήλιος, 25/7/1833. 
66 According to the primate Kanelos Deligianis, Kolokotronis was the first one to use this slogan during the War of 
Independence, in his attempt to mitigate the primates’ power. Hering, vol. 1, 152. 
67 The respective leaders of the French and the English party. They were the pillarstones of the Constitutionals who 
opposed the so called “pro-government party” of Augustinos Kapodistrias during the civil war.  
68 Dimitris Fotiadis, Κολοκοτρώνης - Η δίκη του Κολοκοτρώνη και του Πλαπούτα (Athens: Zaharopoulos, 1987), 265, 
364.  
69 Απόλλων, 1/7/31, 5/8/31, 15/8/31, 19/8/31. 
70 H Συντηρητική, Athens: 20/6/1848. 
71 Απόλλων, 19/8/31. 
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confide in his followers as follows: “Don’t you know that Απόλλων put Kapodistrias out of the way? 

I have spent thousands to create Χρόνος, the newspaper, and I’ll get a bigger fish out of the way.’’72  

 

The narrative of foreign conquest, the formation of Greek nationalism and the “imperial” ideal.  

As a new sovereign, surrounded by foreign counselors, was once more blocking the Greek elites’ 

access to power, the growing anti-Bavarian feeling gradually toned down the anti-Kapodistrian 

feeling. Then, newspapers like Αθηνά finally acknowledged some good qualities in Kapodistrias, such 

as good intentions and “sufficient independence from foreign guidance”.73 In times of acute 

xenophobia, Αθηνά even suggested that Kapodistrias had been essentially good, but unfortunately he 

had been “deceived by untrustworthy advisors”.74 Over time, the narrative of “foreign conquest” that 

concerned the Bavarians, became much more believable than the one that concerned the Greek first 

governor, although his enemies continued to dehellenise his last name and contemptuously call him 

Capo d’ Istria.  

That uncontrollable hatred of the days of Απόλλων was long gone. “Wolf instead of shepherd”, 

”traitor from Corfu”, “arrogant moron”, “fellow tyrant”, “ the worst rapist and most impudent 

predator”, “the killer of our national rights”, “tireless composer of circulars”, “ the hangman of 

Greece”, “child of Corfu and stepchild of Venice”, are just a few of the allusions to Kapodistrias that 

the newspaper of 1831 had made. When Kapodistrias was finally assassinated, Απόλλων wrote: “[…] 

we are far from condemning the deed. We see in it the decision of the Holy Will being fulfilled.”75 

The few issues that Απόλλων released before finally announcing that its mission had been 

accomplished, contained some poems that glorified the governor’s assassins. In one of them, 

Alexandros Soutsos likened the Mavromihalis family to the ancient tyrant-killers Armodios and 

Aristogeiton.76 

However, when in 1837 Polyzoidis sent an article that contained a small derogatory comment 

about Kapodistrias to the newspaper Ελπίς, the publisher Konstantinos Levidis refused to include it, 

because Polyzoidis was using “the same bitter language which was typical of Απόλλων” and that was 

no longer acceptable.77 In 1844, thirteen years after Alexandros’ ode to Kapodistrias’ assassins, the 

Soutsos brothers released a newspaper that magnanimously found a place for Kapodistrias in the 

nation’s pantheon: “When Hellas was in need of warriors, it got Karaiskakis, Miaoulis and Votsaris. 

 
72 Fotiadis, 172.  
73 Koulouri, Loukos, 36-9. 
74 Αθηνά, 8/9/1835. 
75 Απόλλων, 30/9/31. 
76 Απόλλων, 30/9/31. 
77 Ελπίς, 17/11/37. 
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When it was in need of a diplomat to negotiate the protocols, it got Kapodistrias”.78 It was the time 

right after the revolution of 1843, when everyone felt the need to defend anything or anyone who was 

Greek.79 It did not seem to matter that, a few years earlier, Soutsos had given a completely different 

assessment of Kapodistrias’ diplomatic achievements: 

In the chamber where our new monarch received the whole of Greece, smiling, and full 

of hope, in that same chamber, Kapodistrias had once stood, alone and hated by the 

whole country, at the time clad in black mourning. He had on the table a briefcase full 

of the falsehoods by which he planned to enslave and mutilate Greece.80  

Soutsos’ magnanimity extended to Kapodistrias’ followers as well. He decided to cut the 

reference to Kolokotronis and Plapoutas from the second edition of his novel Τhe exiled of 1831, in 

order not to seem resentful against the imprisoned old men.81 Kolokotronis was by now 

acknowledged as a war hero and Kapodistrias as a heroic diplomat. The development of Greek 

nationalism required a new narrative, where the differences of the past had to be reconciled, and 

excuses had to be made for the civil wars and atrocities of the past.  

This change of rhetoric should by no means be interpreted as the end of the political turmoil 

that Kapodistrias’ governance had aroused. In 1842 the newspaper Φίλος του Λαού addressed the 

chair of the commercial club of Corfu thus: “It’s high time our fellow neighbours Kapodistrians 

realised that today’s Greece is not the Greece of 1828. Let the friends of their homeland Ionians try 

to erase the stigma of the Venetian corruption, or else they will be despised forever.”82 

It took a few more decades for the passions of the Kapodistrian era to fully simmer down. In 

1874, in his eulogy for Anastasios Polyzoidis, Georgios Tertsetis admitted in repentance, that the 

publication of Απόλλων had been a misdemeanour, a “lousy memorabilia of the year 1831”.83 All the 

persons involved in that debate, Kapodistrias, Alexandros Mavrokordatos, Petrobeis Mavromihalis, 

were now holy, “immortalised” figures of the Greek nation, beyond the reach of criticism. “To tell 

you the truth, a feeling of respect, of shame even, prevents me from becoming a referee in the 

disagreement between such great men as those.” The only thing left to be said in order to close the 

matter, was that this whole unhappy era had been nothing but a domestic fight, caused by “the few 

well-respected figures of our Great War, who had their own views about the national and the private 

interests”. They were carried away by the intoxicating freedom they had gained and the general liberal 

 
78 Συνένωσις, Athens: 20/7/44. 
79 Koulouri, Loukos, 51-9. 
80 Soutsos, Ο Εξόριστος, 100.  
81 Άννα Κατσιγιάννη, “Ένας άνισος αγώνας δρόμου”, in Από τον Λέανδρο στον Λουκή Λάρα, ed. Nasos Vagenas 
(Heraklion: Crete University Press, 2009), 35. 
82 Ο Φίλος του Λαού, Athens: 20/6/1842. 
83 Georgios Tertsetis, Ανέκδοτα Κείμενα, ed. Dinos Konomos (Athens: Silogos pros diadosin ofelimon vivlion, 1959), 
112. 



Diogenes 8 (2019)  ISSN 2054-6696 

 55 

ambience of the modern world they lived in. As a consequence, “fatherly anger upset the Governor’s 

kind soul. It was a feeling of annoyance that usually hurts the heart of an experienced craftsman when 

others interfere and tell him how to perform his task.” Unfortunately, this domestic fury “led to the 

pitiful result of our surrender to the Bavarian occupation.”  

Needless to repeat that the king was excluded from this narrative. He was not a Bavarian. He 

was the adopted son of Greece,84 and as fatherly a figure as Kapodistrias had been. Especially as the 

meagre economic growth of the small kingdom, the narrowness of its borders, and its diplomatic 

insignificance became more and more felt, the romantic longing for the Great Idea, the revival of the 

Byzantine Empire, became the only distraction and counterweight to that harsh reality. The idea of a 

powerful father figure, like Napoleon Ⅲ85 or Victor Emmanuel Ⅱ,86 who leads his nation to glory, 

became as alluring to the Greeks, as the heroic figure of Garibaldi.87 King Otto’s self-image of a 

future emperor of a new Byzantium was not far from the collective fantasy that prevailed among his 

people. After 1850, when Britain insulted the Greek king in several cases, the people rallied round 

him even more. Otto and Kapodistrias were then both regarded as victims of the English diplomacy.88  

To sum up, this study has attempted to focus on the development of an idiosyncratic post-

revolutionary Greek liberalism. On the one hand, resistance against the governor was registered in 

the collective memory of his rivals as a milestone in the process of securing the liberties that were 

considered the very essence of the Greek War of Independence. On the other hand, the same 

resistance was also a reminder of the dangers of factionalism and disunity which threatened every 

present or future enlightened monarchy. In the aftermath of the Greek civil wars, the democratic 

tradition that was encapsulated in the democratic constitutions established by the national assemblies, 

was marginalised and a version of liberal monarchism took precedence. Moreover, during king Otto’s 

reign, a powerful monarch was considered more likely to fulfill the Great Idea. In this light, 

Kapodistrias’ centralism and unmediated paternalistic leadership were criticised less harshly.  

After the Kapodistrians’ defeat in the civil war that followed their leader’s assassination, the 

established balance of power between political parties was overturned. Important events that marked 

the Othonian period, such as the trial of Theodoros Kolokotronis, can be thus interpreted. While the 

old hatred between Kapodistrias’ friends and foes was still traceable, the establishment of a new 

governance caused new popular discontent regarding the distribution of public offices. The debate 

between the indigenous and the non-indigenous, the antiphanariotic rhetoric and the constant use of 

the term ξενοκρατία, which implied foreign rule in various forms, were all expressions of the same 

 
84 Αιών, 25/9/1838.  
85 Antonis Liakos, Η ιταλική ενοποίηση και η Μεγάλη Ιδέα (Athens: Themelio, 1985), 104-09. 
86 K. Th. Dimaras, Ελληνικός Ρωμαντισμός, Νεοελληνικά Μελετήματα 7 (Athens: Ermis, 1994), 394. 
87 Liakos, 112-13, 131-41. 
88 Koulouri, Loukos, 57-8. 
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anxiety for acquiring better access to power. As a narrow version of “greekness” based on indigeneity 

gained ground, the memory of Kapodistrias’ governance became positively or negatively nuanced, 

according to how it was related to each matter in question: Kapodistrias was good, compared to the 

Bavarians, because he, at least, had been on bad terms with the hateful Phanariots. He was equally 

bad, because he too had appointed to public offices non-indigenous individuals with no war records 

and, finally, he was better because he was Greek and also dead. 

Although the passions of the Kapodistrian era were not magically extinguished during the 

Othonian period, what did actually change was the reception of the governor himself. Kapodistrias 

was finally forgiven and canonised and his canonisation served the rhetoric of nationalism, which 

needed a series of national figures, beyond the reach of criticism, and two alleged enemies: 

ξενοκρατία and national discord, in order to explain every lapse from virtue and every grievance that 

the nation had experienced ever since the Great War. 
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Abstract 

What led the Greek Government to fund archaeological excavations in Asia Minor during its military 

campaign, despite the state’s high debts and wartime expenditures and at war conditions that Prince 

George of Greece, major general of the Greek army, compared to “colonial war conditions”?  

Archaeology as a field discipline of the early twentieth century was crucial in producing imperialist 

rights in the conquerable lands and the interest for the archaeological remains of the Ottoman 

Empire was not incidental to the expansion of mercantile empires. Particular attention here has been 

directed towards the Greek “Great Idea” and the Greek archaeological excavations in Ionia and the 

Anatolian hinterland at the crucial period that the Allies have given up their support for the Greek 

expansion to the East. The paper summarizes the results of a thesis that examined the Greek 

excavations during the military campaign focusing on the ideologico-political framework that they 

came into play.  

 

 
Keywords: Imperialism, science as strategy, military campaign, archaeological approach, cultural 

“superiority” 

 

 

Introduction 

In the late nineteenth century, imperialism, a term in use since 1880s in pamphlets, books1, 

newspapers and political statements to name the expansion and the further need for colonial raw 

materials and satisfactory markets for finished products, was running through Ottoman Empire. 

Taking a glance at the international political context in which took place the Greek military campaign 

in Asia Minor, the Empire’s banks, navigation trade, imports and exports, construction works, 

railways, ports, tobacco monopoly, water supply were concentrated from the mid-nineteenth century 

 
1 E.g. Imperialism in South Africa (1881), Imperialism in America (1893), American Anti-Imperialist League (1898), 
Policy of Imperialism (1899) etc., in Kalliope Pavli, Colonialism as the “intellectual regulator” of the world, unpublished 
postdoctoral research, Athens: Panteion University, 2018. 
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onward in the hands of foreign concessionaires by Powers holding capitulations.2 Moreover, it was a 

great storehouse of important metals, valuable deposits of antimony in the vilayet of Bursa and 

Smyrna as well as zinc mines near Bursa, Ismit, and Konia. These metals, particularly chrome and 

antimony, were not only valuable for peace-time industry but were almost indispensable in the 

manufacture of armor-plate, shells and shrapnel, guns, and armor-piercing projectiles, as European 

Empires were in the middle of rivalries and were heading towards the First World War.3      

     In the stage of imperialism that encouraged the overseas speculative interest, the racialization of 

politics and of sciences was required. The motto of the mighty countries was to  build a Greater 

Empire by annexing the lands of the uncivilized people, the unable to create self-sustaining progress 

whose only hope to avoid the decline was to be incorporate into a “superior” ethnic group. To clarify 

here, people outside Europe were considered “inferior” since the settler colonialism; Christian Europe 

took many centuries to create her own world image across the Atlantic, however, only in the late 

nineteenth century racism became “scientifically” solidified. In fact it took the prolonged European 

recession, the social Darwinists’ theories, the rise of an aggressive nationalism and the monopolist 

policy civilizing and Christianization to become purpose, mission and duty. A kind of parliamentary 

discourse that was turned into the “scientific” language of imperialism and the excuse, as well, of the 

heavy taxes required to finance militarism.  

     Archaeology was called upon to perform a crucial role in forging the new politics connected to 

expansion. Sociological theories and “race”, the core concept in biological anthropology, redefined 

the archaeological approach. The new theory, the Culture-Historical  Archaeology  (a  term  rarely 

used until the advent of the New Archaeology in the 1960s) was based on the anthropological 

storytelling of “inequality by birth” and the biological and social taxonomy akin to the asymmetric 

development in the global economy. According to this archaeological approach people had different 

characteristics inherited through racial lineage and their ethnicity could be defined by the 

archaeological remains.4  

     From this point the idea of prehistory and history as long sequences of spatial and temporal 

mosaics of cultures was firmly established.5    

 
Claims and reasoning 

 
2 Svi Yehuda Hershlag, Introduction to the modern economic history of the Middle East (Leiden: E. J. Brill, 1980), 49-
50. 
3 Edward Earl, Turkey, the Great Powers, and the Baghdad Railway (New York: McMillan, 1924), 14. 
4 Colin Renfrew, Paul Bahn, Archaeology (Athens: Kardamitsa, 2001), 485, 487; Alexandra Koukouzeli, Archaeology. 
Historical development, definition, subjects and basic principles, Chapter 6 (Patra: H.O.U., 2003), 254-259.  
5 Ian Shaw, Robert Jameson, A Dictionary of Archaeology (Oxford: Blackwell Publishers Ltd, 1999), 185. 
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The biological overlay was transferred to a number of disputed areas in and out of Europe offering 

examples of the relation between heritage formation, politics and economic interests, and the debate 

over ethnicity in archaeology has been largely productive. In intra-European imperialism, the German 

archaeologist Gustaf Kossinna provided in the Versailles Conference “evidences” of “German” 

settlements in Poland and the neighbor lands since the Iron Era, thus modern Germans were entitled 

to occupy them;6 not such an innocent delusion since this archaeological approach became the key 

factor for Nazis to enter Poland and Czechoslovakia. With regard to inter-imperialism, archaeology 

was somehow linked to the “cultural diffusion”, a principal explanation of the late nineteenth and 

early twentieth century associated with nationalism and racism and an aspect of culture-historical 

archaeology. It’s most extreme view was that some advanced people, a “superior race”, diffused and 

created important culture to some lands before the current population inhabit them.7 Thus, although 

the so called “cultural-historical” theory emphasized in history, it was a case-by-case elitist approach 

that denied to colonized and semi-colonized people their own history and their ethnological rights. It 

was more than a scientific distortion; colonialists turned everything into property according to 

bourgeois private property values: as the “barbarous” or “savages” communities were not formed on 

property titles were considered “no one’s land”, that the colonialists were entitled to possess.8  

      In what concerns the Ottoman Empire, the highly important crossroad due to Bosporus, Persian  

Gulf and Suez Canal, it gathered many suitors based on the “who came first” theory. The Europeans, 

and not the Arabs, should own the Middle East, the birthplace of Christianity and full of biblical sites 

–oil as well, quite significant to the West’s major economies. Going north, to Asia Minor, France and 

the so-called “Great and Greater France”, which was first circulated by the French Colonial Institute 

in 1902,9 called upon the French “ancestors” who inhabited Anatolia before the Turks: the Gauls in 

the central Anatolian plateau and the Phocaeans of the western coast, once Greeks who ended up 

French as they founded Marseille. Moreover, they was referred to the Franco-Ottoman alliance of the 

sixteenth century, it has been a “teacher” to the “barbarian Easterns” that “taught to Ottomans trade 

methods, law and army organization”.10 Great Britain, the foremost colonial power, didn’t need a 

genealogical ideology concerning biological origin for installing herself in the Empire. Having, 

 
6 Bettina Arnold, “The past as propaganda: How Hitler's archaeologists distorted European prehistory to justify racist and 
territorial goals”. Archaeology (July/Aug 1992):30-37. 
7 Catherine Cameron, “Beyond Trade and Exchange: A New Look at Diffusion”, in Karen G. Harry and Barbara J. Roth 
(eds), Interaction and connectivity in the greater southwest (Louisville, university Press of Colorado, 2019), 15-16. 
8 John Fish, “Africa as terra nullius: The Berlin Conference and International Law”, in S Förster, W. Mommsen, R. 
Robinson (eds), Bismarck, Europe and Africa: The Berlin Africa Conference 1884–85 and the Onset of Partition (Oxford: 
Oxford University Press, 1988), 347-355; John Bodley, Victims of Progress. 3rd edition (New York: Mayfield Publishing 
Company, U.S.A, 1990), 60.  
9 “La France et la plus grande France”, Revue politique et parlementaire, in Kalliope Pavli, Colonialism as the 
“intellectual regulator” of the world (First Part), unpublished postdoctoral research, Athens: Panteion University, 2018.  
10 Félix Sartiaux, L’Archéologie française en Asie Mineure et l’Expansion Allemande (Paris: Librairie Hachette et Cie, 
1918), 54.    
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however, a considerable interest for the antiquities of the East she claimed the role of their “protector” 

that allowed the British to excavate Ottoman Empire and to transfer the findings in the British 

museums. Italians on the “Mare Nostrum” vision focused in Romanità. A team of Italian 

archaeologists and geologists arrived in Libya in the decade of 1910 and excavated Sabratha and 

Leptis Magna, the impressive monuments of the Roman periphery that once rivaled Rome. Selective 

excavations though; they focused on the region where the emperor Septimius Severus was born 

excluding Cyrenaica, where its Hellenic antiquities could raise doubt of the exclusive Romanness.11 

Asia Minor had been Roman as well before the Turks arrive. Provincia Asia was obvious in the many 

amphitheaters, aqueducts and temples in the Ottoman Empire, more than anyone could see in Italy, 

while Monumentum Ancyranum of Emperor Augustus in Ankara was considered the benchmark for 

their ancient domination.12 Thus, as soon as the Italian troops occupied the north-western Asia Minor 

coast started to excavate ancient graves in Halicarnassus (Bodrum) transporting discoveries in the 

Italian museums and embarrassing the Greeks,13  who in the meantime had landed in Smyrna (Izmir).  

     The Greek Kingdom was also involved in the redeployment of the Ottoman Empire supporting 

Entente’s ambitions in the shape of the post-war world hoping that in return they would cede Smyrna 

to Greece, the most active port-city in Anatolia with a large Greek-Orthodox population. The Greek 

“Great Idea” dogma was somewhat different from the Italian; the Roman model was mainly political-

administrative while the Greek one was mostly cultural, asserting that the superior Hellenic 

civilization overpowered Anatolian cultures without adopting any of their characteristics that would 

“degenerate” the Hellenic “bloodline”.  

 

Greece goes East 

None of the above ideologies were perceived out of the economic scenery. To understand, it is 

necessary to consider the imperial problems of the industrialized states that turned the Ottoman 

Empire into a matter of vital concern to European powers: the natural wealth of the Empire in valuable 

raw materials and the possibilities of developing Anatolia as a market for finished products. Focusing 

on the Greek case, the prolonged European recession of 1873-1896 had shed its heavy shadow on the 

Greek exports and the rural income as well, and the industrial development was delayed. Thus, the 

majority of the Greeks, at least at the first stage of the Greek military campaign, accepted the 

 
11 Procopis Papastratis, «Megali Idea and Mare Nostrum, Aspects of Greek and Italian Nationalism», in M. Petricioli (ed), 
L’Europe méditerranéenne, Mediterranean Europe, 8 (Brussels: P.I.E, Peter Lang 2008), 86-7; Kalliope Pavli, In the 
name of Civilization. The ideology of the Greek excavations in Asia Minor during the Greek occupation (1919-22)   
(Ioannina: Isnafi Publications, 2014), 23-25.   
12 Kalliope Pavli, op. cit., 24-25, 67.  
13 Major Philippou, Kanellopoulos, 1919, in “Report on the Italian Propaganda” (Athens: Archives of the Hellenic 
Ministry of Foreign Affairs). 
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“liberated war” within the ideological framework of the political and economic elites. The economist 

Andreas Andreadis said to his students that the “Greeks of Smyrna should replace the soonest possible 

the sovereignty of the Hollanders in steamboats, of the British in railways and of the French in 

banks”14 and the Greek bankers and industrialists expressed their aim to develop their business and 

banking system in Asia Minor through the success of the military campaign, while in their discussions 

the Hellenic antiquities were referred as a symbolic capital in the cultural economy.15 Venizelos 

himself also focused in the Hellenic “historical rights” before the Peace Congress,16 having the 

support of Lloyd George as the British Government at that time didn't want to be involved into a war 

with Turkey. It was facing the antiwar feelings of British people17 and the anticolonial movements in 

India and Ireland, and the Greek military forces at Smyrna could be the barrier against Turks.18  

     A few months after the landing of the Greek troops in Smyrna an Archaeological Department was 

established at the Greek High Commission and the Venizelos Government in collaboration with the 

Archaeological Society at Athens funded a number of archaeological activities in Ionia, aiming to 

solidify the Greekness of the rum-millet. Nevertheless, the systematic excavations begun only after 

the King Constantine formed the new Government; quite unstable since the Treaty of Sevres had not 

materialized and there was already a convergence between France, Italy and the emerging Turkey.19 

Furthermore the newly composed Government violated its pre-electoral promises to end the war 

ordering, instead, the advance towards Ankara, the expenditures of the ongoing wars since 1912 had 

impoverished the Greek society, industrialization had created a working class and the country 

was shaken by strikes, and the army volunteers were few despite the Government’s funded 

propaganda film “The Greek Miracle. All to Asia Minor”, screened in Greece and Smyrna. However 

the military campaign had encouraged the growth of the Greek banks, while the National Bank of 

Greece in 1921 financed the war, 716, 263, 564 drachmas on a high interest rate, in order the new 

Greek Government to continue it.20  

    Into this crucial arena, that the German-friendly King had return following Venizelos' electoral 

defeat (the Prime Minister who had brought Greece on the Entente’s side during the First World War), 

the new Government had to prove its loyalty to them along with its ability to adapt to the sectors of 

economy now open among the other competitors of the Ottoman Empire. In the meantime, the Allies 

 
14 Andreas Andreadis, Asia Minor and Hellenism (Athens: Panhellenic Press, 1909), 8-9.   
15 N. Sifakis, I. Hatziioannou (eds), Panellinion Leukoma, The Golden Bible of Greece (Athens: Sifakis-Hadjioannou  
Publications, 1921), 69-106, 139, 187-188; Kalliope Pavli, In the name of Civilization. The ideology of the Greek 
excavations in Asia Minor during the Greek occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 47-50. 
16 Hellenic-American Society, 1919, 23. 
17 Constantine Sakellaropoulos (ambassador of Greece), The Shadow of West (Athens: Aetos, 1954), 130. 
18 Constantine Sakellaropoulos, op. cit., 129-133. 
19 Constantine Sakellaropoulos (ambassador of Greece), The Shadow of West (Athens: Aetos, 1954), 130-131.  
20 Kalliope Pavli, In the name of Civilization. The ideology of the Greek excavations in Asia Minor during the Greek 
occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 47-50. 
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asked a census to be carried in the sanjak of Smyrna by an international committee that offended the 

royalist deputies of the Greek Parliament. Therefore, archaeology would give them the answer 

independently of any census: the excavations would depict the “Hellenic fatherland” that should be 

retaken by the “barbarians” of Asia, by reminding also to the Allies that Hellas provided the European 

cradle of civilization.21  After all, Alexander’s Empire was one of the ancient empires that were 

shaping the imperial European identity.  

      The Allies never really took the above arguments into consideration, however, the nationalist and 

religionist education and propaganda had an impact on Greek society during of that period and, apart 

from ideologies, the expansion of the Greek state was the only considered option for its 

transformation into an economic and political force to be reckoned with. However the royal-friendly 

newspaper Athenian, quite fascinated at first by the King’s victory in the elections, denounced his 

decision to continue the war and advance towards Ankara, describing it as “the utopia of a class whose 

interests depend on the state's expansion; an imperialistic aim from which the Government should 

protect the Greek citizen”.22   

     To present a briefly and consequently schematically information about the Greek excavations in 

Asia Minor, three prominent Greek archaeologists was arrived in Smyrna in 1919 commissioned to 

explore the ancient Greek archaeological sites that were hitherto known only from the ancient writers, 

to evaluate them and to restore them. Georgios Oikonomos, the head officer of the Archaeological 

Department in Smyrna, undertook to catalogue the artifacts of the archaeological section of the 

Evangelical School, the most important Greek educational institution in Smyrna. The King’s 

Government who took over after the elections of 1920 informed in May 1921 Georgios Oikonomos, 

who in the meantime had returned to Greece, to go again in Smyrna to excavate Klazomenai, a 

Hellenic city-member of the Ionian League. The excavations revealed Anatolian motifs of the 

swansong of the Assyrian Empire23 and on the hill of St George’s island next to Klazomenai he 

noticed artefacts of different periods without clear concentrations, among them a pre-Hellenic 

sanctuary or altar. Oikonomos admitted that the names of the twelve Ionian cities were “of barbaric 

origin that had been Hellenized” and noticed an elite villa of the early Roman era as well, with a large 

geometric mosaic.24 The desirable Hellenic exclusivity or its direct link from antiquity to modernity 

was not verified, as in “the Greek state [in Asia Minor] had been conquered in the Middle Ages by 

the Asians with the embedded genes of barbarism and in the antiquity by the Romans, who put the 

 
21 Greek Parliament Sessions ΚΑ΄, ΛΑ΄, 1921, in Kalliope Pavli, In the name of Civilization. The ideology of the Greek 
excavations in Asia Minor during the Greek occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 71. 
22 Cited in Kalliope Pavli, In the name of Civilization. The ideology of the Greek excavations in Asia Minor during the 
Greek occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 47-48. 
23 Georgios Oikonomos, manuscripts 1921/1922 (Archives of the Archaeological Society at Athens). 
24 Georgios Oikonomos, manuscripts 1921/1922 (Archives of the Archaeological Society at Athens). 
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Greek state [in Asia Minor] under Romeocracy”, adding that “although Roman civilization was a 

brother to the Hellenic one it was not, and couldn’t be, equal to its superiority”.25   

     Constantine Kourouniotis, the archaeologist who replaced Oikonomos in the position of the head 

officer of the Archaeological Department as soon as the Government changed, visited Mastaura and 

Nyssa, the two ancient settlements at the slopes of mount Mesogis from where the fertile valley of 

Meander was seen. Both settlements were incorporated into the Provincia Asia under the Roman 

Empire. The zone has never been attributed to the Greeks by the Allies, as Kourouniotis admits in his 

notes, but “Great Idea” dogma included these geographical enlargements and more. He excavated 

Nyssa only – although his team was accompanied by soldiers, the Tsetes were dangerously  

approaching  Mastaura after the battle of Sakarya and the defeat of the Greeks.26  He also was deeply 

disappointed that he didn’t identify the uninterrupted, exclusive Hellenic presence: the coins 

exhibited a series of Roman Emperors, the statues represented the Imperator Marcus Aurelius and, 

everything else, the tombs, the baths, the library, the arched stone bridge, the gymnasium, the 

bouleuterion, the amphitheatre, expressed the extravagant Roman27 sense of realism in scale.  

     Because of pressing letters of the military officers claiming that the hinterland was full of Hellenic 

antiquities he traveled under the sharp Anatolian sun in areas stretched from the Ionian coast to 

Polatli where Alexander the Great overcame the “Gordian Knot”, hoping to find “ancestral” proofs 

to send in Smyrna and Moudania. The considered Hellenic remains that were collected by soldiers 

in Çivril, Eyret, Eskisehir, Kütahya, Kourouniotis wrote that were from the Roman era.28  At least 

the Phrygian necropolis in Afyonkarahisar carved out of a rock formation in Ayazin valley was 

“Greek”.29 As Kourouniotis explained, “on the facade there are relieves and inscriptions in the 

Phrygian language, however, the famous so called “Phrygian tombs” are Greek; they didn’t belong 

to the Phrygians but to the Hellenes of the first century B.C. up to the third century A.D.”.30 In fact 

by the third-fourth century a small Christian community had been developed in the area which left 

remains of a Byzantine church partly carved into the rock with remains of columns in the Ionic order 

and byzantine tombs, and Byzantine heritage was a component of Greek national identity. Yet no 

Greek-Byzantine exclusivity existed in the necropolis: there were also tombs of the Roman era, like 

 
25 Georgios Oikonomos, “Christian Stefaniforoi”, 1924, cited in Kalliope Pavli, In the name of Civilization. The ideology 
of the Greek excavations in Asia Minor during the Greek occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 
103-104. 
26 Kalliope Pavli, op. cit., 81-82. 
27  Constantine Kourouniotis, “Excavations in Nyssa on Meander”, 1924, 12-21, 26, 29, 42, 45-49.   
28  Constantine Kourouniotis, “Archaeological Travel in Asia Minor”, in Georgios Drosinis, Diary of the Great Greece 
(Athens: Sideris - Estia pubications, 1924), 403-8. 
29 Christos Nikolopoulos, The Asia Minor Campaign: 24 June - 10 September 1921 (Athens: Christou Publications n.d.), 
117. 
30 Constantine Kourouniotis, Manuscript 21.6.1922 (National Monuments Archives). 
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the one of a Roman elite family with stone lions over the door alluded to the Assyrian lions of 

Nimrud.31 In general all the remains had a style mixed with the indigenous Anatolian art and rituals.   

      The third archaeologist-byzantinologist Georgios Sotiriou excavated sites at Medieval Ephesus 

(Seljuk). As archaeology had become a privileged participant in a heated debate on culture, the many 

mosques were considered a threat to the Hellenic cultural hegemony over Asia Minor. Thus he stated 

that no Turk, “being an inferior race and unable to produce any artistic creation” could have built 

them. “Only Greek craftsmen could, therefore the Islamic monuments were also Greek”.32 He also 

excavated the Basilica of Saint John Theologos, a Proto-Byzantine monument constructed by 

Justinian in the sixth century and modeled after the now lost church of the Holy Apostles in 

Constantinople (Istanbul) with the burials of Byzantine emperors and patriarchs.  Even the legendary 

“Seven Martyrs” of Ephesus, Maximilian, Martinian, Marius, Dionysius, John, Serapion and 

Constantine, who had been persecuted by Emperor Decius, felt asleep in a cave and awaked up after 

one hundred and seventy-seven years, were considered Greek-Orthodox. Thus, in August 1922 

Sotiriou invited a Greek-Orthodox bishop to perform a ceremony in the cave where their “bones” 

had been “found” embarrassing the Christian Armenians who were also excavating in the area 

considering Armenian legacy the Christian sites of Ephesus.33        

        Excavations were conducted by soldiers, too. Military officers and soldiers were convinced that 

they walk on a Greek land stained by the blood of Alexander’s soldiers who fought Persians and other 

barbarians and that the blood of the today soldiers would incarnate the ancient nation. The military 

officers repeatedly sent letters to the Archaeological Department at Smyrna asking permission to 

gather artefacts, praying that the “good fate would help the descendants of Socrates, Pericles, Phidias 

and especially of Alexander the Great, to take back their motherland”.34 Indeed, the soldiers, although 

have been suffering from the lack of food and the war conditions – that Prince George, major general 

of the army, compared to “colonial war conditions”– were engaged in a hunt for artifacts. The army 

excavations were highly appreciated by the Greek and foreign Press, however Oikonomos pointed 

out that the archaeological information that would help archaeologists to understand their use was 

lost, while Kourouniotis admitted that not only the soldiers’ amateurish methods but and the hasty 

 
31 Kalliope Pavli, In the name of Civilization. The ideology of the Greek excavations in Asia Minor during the Greek 
occupation (1919-22) (Ioannina: Isnafi Publications, 2014),2014, 79-83, 87-93. 
32 Georgios Sotiriou, Τhe Christian Monuments of Asia Minor (Athens: National Publications, 1920), δ΄.     
33 Kalliope Pavli, In the name of Civilization. The ideology of the Greek excavations in Asia Minor during the Greek 
occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 115-116, 119-120. 
34 Correspondence, Gediz 1921 (National Monuments Archive of Athens).   
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excavations of archaeologists and curators in the war conditions as well, led to an incomplete 

scientific work.35   

     As about Greek historians, they also tried to diminish the role of other ancient peoples into the 

process of the Anatolian civilization supporting the “absolute Greekness” from the Asia Minor 

coastline to the areas in which Alexandros the Great advanced. The Phrygians, Lydians, Carians, 

Lycians and the other peoples had been turned into Greek under the hegemonic Hellenic influence, 

thus they were a “homogeneous race” and their history shouldn’t be studied individually from the 

Greek one.36 Even the Catholics of Syria were mentioned as “pure-blooded” Greeks and the Christian 

Arabs as “transmitters of the Greek ethnicity”.37 

       

The sharp rift between biological and socio-cultural approach   

The fact that other cultures had absorbed the Hellenic antiquities or that the latter were deep in the 

soil and not visible do not allow any doubt on the huge influence of the Hellenic culture in Asia 

Minor. Historians and archaeologists of the nineteenth century, who traveled in the Ottoman Empire 

and conducted on-site studies having pointed out the many cultural layers of the Anatolian world, 

never denied the significance of the Hellenes in art, philosophy and the evolution of ancient societies, 

however they knew that there weren’t any ethnic boundaries in culture. Archaeology, before 

imperialism surrounds and pushes sciences, was strongly influenced by the political ideas of the 

Enlighteners, the cultural-evolutionist sequence of the late eighteenth-mid nineteen century and the 

idea of the human unity: all people had common origins38 and a potential to develop their culture in 

a way that it could also fulfill a social function. Thus, the relics from Asia Minor to Mesopotamia, 

enabled historians and archeologists of the nineteenth century to deduce a cultural-evolutionist 

scheme and to publish the various cases in hundreds of books. And although they considered the 

Greek language as a potentially distinctive feature, they knew that the adoption of the Greek alphabet 

on funeral steles, columns and sculptures by the Anatolians didn’t mean their affiliation to the 

Hellenic ethnicity. Furthermore, the heterogeneity within societies and the selective use of an 

archaeological ideology driven by politics was known by then. “Politics decided whenever for the 

goddess worshiped at Ephesus” wrote Professor Arthur Headlam; for the Italian archaeologists “Great 

is the Diana of the Ephesians”, for the Greeks “it was Artemis” and “if we go back behind the Hellenic 

 
35 Georgios Oikonomos, 1923, Constantine Kourouniotis, 1924, cited in Kalliope Pavli, In the name of Civilization. The 
ideology of the Greek excavations in Asia Minor during the Greek occupation (1919-22) (Ioannina: Isnafi Publications, 
2014), 152.  
36 Georgios Scalieris, The People and the Races of Asia Minor (Athens: Press Publications, 1922), 415.  
37 Pavlos Karolidis, On the National Origin of Orthodox Christians in Syria and Palestine (Athens: Sakellariou 
Publications, 1909), 32, 80-81, 105. 
38 Alexandra Koukouzeli, Archaeology. Historical development, definition, subjects and basic principles, Chapter 6 
(Patra: H.O.U. 2003, 251. 
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covering, it reminds to us that the Ephesian Artemis was an Oriental goddess who had been 

incorporated into Greek mythology and identified with a Greek goddess”.39The Professor of Classical 

Archaeology William Ramsay, a honorary member of the Archaeological Society at Athens and the 

foremost authority of his day on the Asia Minor history, wrote in 1890 that although the Greek 

alphabet was adopted in Anatolia and “the great cities took Latin or Greek name, the languages of 

Government, of the educated classes and of polite society, this was attested in literature and in 

ordinary history and begging to travel in Anatolia I realized that the real state of the country was very 

different. Greek was not the popular language of the plateau even in the third century after Christ; the 

majority of people spoke Lycaonian, Galatian and Phrygian although those who wrote books wrote 

Greek, and those who governed spoke Latin. They also continued to believe in their own religion, 

although their gods were identified by educated persons with the gods of Greece and Rome and called 

by Greek names, however they had none of the Greek or Roman character, they were Asiatic 

deities”.40  

    Τhe Greek philologist-historian and archaeologist Georgios Sotiriadis wrote in his schoolbook that 

the Greek alphabet was Phoenician, the Phoenicians first developed maritime and commercial 

agencies in the Asia Minor coasts and the Greek language hadn’t been the first long-lasting language 

in Anatolia. The Akkadian and the Aramaic had a centuries-old duration and they didn’t disappear 

“automatically” upon the advent of the Greek alphabet. Pavlos Karolidis, the Greek Professor of 

History, wrote that inscriptions even of the late Roman era in Cappadocia were not exactly Greek. 

Karolidis mentioned also the similarity of Doric and Egyptian order, while Sotiriadis wrote that the 

Ionic order was influenced by the Assyrian wooden columns and the Byzantine iconography by the 

East.41  

     The “timeless” Hellenic hegemony was also questionable. In fact during the Bronze-Iron transition 

the western and Aegean were parts of the same cultural area42 while “Hellenic culture did not 

penetrate to, or take permanent hold on, the interior of the peninsula until the days of Alexander and 

his successors” wrote Professor Georges Perrot, the secretary of the Académie des Inscriptions et 

Belles-lettres and member of the Archaeological Society at Athens.43 David Hogarth, another 

honorary member of the Archaeological Society at Athens and director of the British School at 

 
39 Arthur Headlam, “Christian Authority”, in David Hogarth, Authority And Archaeology (London/N.Y.: J. 
Murray/Charles Scribners’s Sons Publications, 1899), 354-355.  
40 William Ramsay, The Historical Geography of Asia Minor (London: J. Murray, 1890), 24-25. 
41 Georgios Sotiriadis, History of the ancient eastern peoples and of Greece (Athens: Perri Publications, 1894), 61; Pavlos 
Karolidis, Komana and their ruins (Athens: Lambrinos Publications, 1882), 64. 
42 Jan Paul Crielaard, “The Ionians of the Archaic period. Shifting Identities in a changing world”, in Tom Derks, Nico 
Roymans (eds), Ethnic Constructs in Antiquity (Amsterdam: Amsterdam University Press, 2009), 56. 
43 Georges Perrot, Charles Chipiez, History of Art in Phrygia, Lydia, Caria, and Lycia (London: Chapman & Hall 
Publications, 1892), 31.  
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Athens, wrote that “Asiatic traders thronged into eastern Hellas and the hands which carved some of 

the ivories found in the earliest Artemisium at Ephesus worked on artistic traditions derived 

ultimately from the Tigris, so, too, the artists who painted the Milesian ware and the Klazomenian 

sarcophagi”.44 Parthenogenesis in culture was not an issue as the racial theories haven’t yet set the 

new ideological and scientific context and the researchers didn’t interpretive the historical phenomena 

through biology.  

     Even for the so-called “father” of the Greek national historiography, Constantine Paparrigopoulos, 

the argument of the unchangeable biological-cultural factors would sound as paradox since at his 

books he had admitted that “there isn’t cultural purity in the Greek civilization, as it was influenced 

by the peoples of the East.45 Félix Sartiaux was the first who carried out excavations at the ancient 

Phocaea under the support of the Orthodox Metropolitan Chrysostomos of Smyrna, who considered 

Sartiaux a keen ally of the Greek Great Idea. Still, Sartiaux knew and wrote in 1919 that the Hittites 

inhabited the western Asia Minor before the Greeks. Their “Federation” included the settlements that 

later became known as Izmir and Ephesus and the Hittite monuments were obvious on the road 

Ephesus-Phocaea and Sardis-Izmir and on mount Sipylus.46 As about ethnicity, it was considered a 

situational construction and certainly not a biological fact. Hogarth, who was excavating 11 years in 

Ionia, described its harsh landscape that made difficult the access of the Ionians and their shared 

commitment in terms of modern ethnicity.47 War helped to shape local identity, but elitist culture 

remained strongly internationally oriented. In the poetry of the late sixth century in Ephesus and 

Klazomenai there were many Lydian and Phrygian sentences, as the dramas were addressed to the 

multi-ethnotic society of their day.48   

      However, from 1900 and onward, archaeology and the interpretation of its data changed beyond 

recognition.  

      The Greek excavations started in May 1921 and were concluded in August 1922, and their cost 

had been extremely high49 at a time of economic hardship for the Greek state. The archaeologists 

committed to their duty kept on excavating even two days before the Turks enter Smyrna as there 

was no information by the Greek High Commissioner Aristides Stergiadis that the front had 

collapsed. The “Great Idea” as backbone of Greek’s foreign policy and archaeology as an important 

 
44 David Hogarth, The Ancient East (London/N.Y.: William & Norgate/Holt, 1914), 146. 
45 Constantine Paparrigopoulos, History of the Hellenic Nation (Athens: Anestis Konstantinidis Publications, 1886),  ια΄.  
46 Félix Sartiaux, 1919, 65; Kalliope Pavli, In the name of Civilization. The ideology of the Greek excavations in Asia 
Minor during the Greek occupation (1919-22) (Ioannina: Isnafi Publications, 2014), 23.    
47 David Hogarth, The Ancient East (London/N.Y.: William & Norgate/Holt, 1914), 224-250. 
48 Jan Paul Crielaard, “The Ionians of the Archaic period. Shifting Identities in a changing world”, in Tom Derks, Nico 
Roymans (eds), Ethnic Constructs in Antiquity (Amsterdam: Amsterdam University Press, 2009), J. Crielaard, 2009, 46, 
72. 
49 Q.v. Kalliope Pavli, “The cost of our origin”, in Continuities, Discontinuities, Ruptures in the Greek World (1204-
2014): Economy, Society, History, Literature (Athens, European Society of Modern Greek Studies, 2015), 727-743.  
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medium to substantiate annexationist dogma had a tremendous impact in driving forces behind it, 

while in 1930s most of the Greek archaeologists became members of the National Youth Organization 

of the dictator Ioannis Metaxas sustaining his regime ideologically based on the cultural value of 

Greekness.  

     Summarizing, the “historical right” to colonize and to enact racist policies had a long run effect in 

the western societies. The irrational imperialistic vocabulary ended up dramatically dangerous; not 

due to the misused of the archaeology but due to the polarized social theories, in which dynamic the 

fascist theories were woven.  
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Review 
 

Alexis Dimaras, History of the Modern Greek Education. The Endless Leap. 

Trends and Resistances in Greek Education 1833-2000. Athens: Metaichmio, 

2013. Pp. 400. ISBN: 978-960-501-434-6  
 

In the history book Ιστορία της Νεοελληνικής Εκπαίδευσης. Το Ανακοπτόμενο Άλμα. Τάσεις και 

αντιστάσεις στην ελληνική εκπαίδευση 1833-2000 (History of the Modern Greek Education. The 

Endless Leap. Trends and Resistances in Greek Education 1833-2000), Alexis Dimaras (1932-2012) 

attempted to shed some light on the setbacks that dominated the Greek education policies the last two 

centuries. This monograph was published posthumously and it consists of seven chapters with a 

plethora of chronological diagrams and pictures. The preface by Vaso Vasilou-Papageorgiou, the 

editor, maps out the background of the book and she describes how she undertook the whole project 

up to its publication after Dimaras’ death.1 This is an outstanding guidance on the history of Modern 

Greek education system and policies of the nineteenth for the first time in the bibliography as well as 

Dimaras’ book thematically covers the last two centuries of primary and secondary education from 

the Bavarian Regency (1833-1835) until the end of the twentieth century in Greece.  

In the inaugural chapter (Ch. 1: 1833-1856), the author chronicles the course that the new-

established Modern Greek State (1832) followed towards the formation of a system modelled after 

the educational system of Prussia,2 while the orientation initially adopted was definitely humanist. In 

this first model, the humanities were mainly promoted and this is why ancient Greek was part of the 

curriculum from primary school onwards. In addition, teachers were paid according to the number of 

registered students and the main methodology adopted was the so-called mutual teaching3, the 

 
* Acknowledged thanks to my teacher and friend Daniel Buxton for his advice over the translation of the title to English.    
1 †Alexis Dimaras (1932-2012) had studied at the Faculty of Philosophy at the University of Athens and continued his 
graduate studies in London. He was the first President of the Institute of Educational Policy, and he was also awarded the 
title of Commandeur by the French Government in 2011, one year before his death. As Vasilou-Papageorgiou indicates, 
Dimaras had finished his book before passing away, so she just had to gather the bibliography, to check the references 
and provide a title for the last three chapters.                       
2 Primary school, from 1833-1856, lasted for a period of seven years. After completing the first four years, there would 
be opportunities to undertake exams and continue into the three-year “Hellenic School”; only through “Hellenic School” 
was one given access to High School and Higher Education. High school lasted three years as well and provided free 
entrance to the university until the end of the 1920s, when the university entrance exams became obligatory for all 
faculties.           
3 Bell-Lancaster was a teaching method of the 17th century England and France as for the best students to guide the 
younger ones and that mutual teaching was applied in post-war Greece by Ioannis Kokkonis, based on the book by 
Sarazin; that system was initially set forth after the Greek War of Independence by the Greek Governor Ioannis 
Kapodistrias because of the urgent need to have basic education for all children as well as young adults for basic writing, 
reading and arithmetic.         
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debatable Bell-Lancaster method, which was applied in Greece from the early 1830s until the late 

1880s despite its efficacy being questioned in Europe.                                            

In the next chapter (Ch. 2: 1857-1894) the unpleasant schooling conditions are highlighted. 

At this time, the majority of school buildings were recorded as unsuitable for teaching, the number 

of children who attended school on a daily basis was constantly shrinking and girls rarely attended. 

These facts, coupled with the fact that the pupils had to pay fees, created an educational gap. 

Moreover, school teachers in this period started parallel private lessons receiving extra payment from 

their own students. This was a period of decadence when the school system was almost challenging 

the tolerance of Greek society, hence it was urgent for the official state to take the initiative.                                                                           

So for that, Dimaras (Ch. 3: 1895-1916) delineates the importance of the law of educational 

decentralisation in 1895 when the administration of schools was passed to local authorities by the 

central Government to cover the special local needs per region and remoted areas of Greece. Alike, 

the private initiative was undertaken by the Educational Club (1910-1927) a new-founded union to 

have as a target the enforcement of the vernacular language in education officially. It is true that the 

multiple Governments of Theodoros Deligiannis (1885-1886, 1890-1892, 1895-1897, 1902-1903, 

1904-1905) initiated the teaching of Modern Greek in primary level, but the great school reformation 

was achieved by the Government of Elefterios Venizelos in 1911 onwards in close collaboration with 

that Club.   

On the contrary, chapter four (Ch. 4: 1917-1928) outlines the stagnation in the 1920s. The 

successful performance of the Educational Club was finally disrupted due to internal matters for the 

direction of its ideology (socialist or not) for some of its members.4 As long as the Educational Club 

was in operation, Venizelos had managed to launch important instruction books, like The High 

Mountains (1918) by Zacharias Papantoniou, a memorable adventure book about young children of 

the Greek countryside written only for use in primary schools. Nevertheless, this period is chiefly 

marked by the legacy of the expedition in Asia Minor (1919-1922) and the end of nationalism for 

Greece; that was the end of the Great Idea for Greek expansion over the Balkans and Asia Minor as 

well. For instance, the Aristotle University of Thessaloniki was founded in 1926 to replace the 

University of the Aegean in Smyrna, which never came into being, due to the disaster in Asia Minor. 

Under the urgent demand for teachers at schools for approximately one and half million Greeks of 

 
4 Some of the core members of the Educational Club as Demetrios Glinos (1882-1943) who went for the socialist pathway 
and Alexandros Delmouzos (1880-1956) who did not. The core members of the Educational Club (Demetrios Glinos, 
Alexandros Delmouzos and Manolis Triantafyllides) had all studied in Germany and they also served as counselors for 
the Greek Ministry of Education. After the Educational Club was abolished, later two of them served as university 
professors, Alexandros Delmouzos at the University of Athens (1929-1934, 1936-1938) and Manolis Triantafyllides at 
the Aristotle University of Thessaloniki (1926-1959), and Demetrios Glinos even though he was legally elected as a 
representative of the Greek Parliament (1935), then he was sent to exile during the fascist regime of Metaxas (1936-1940) 
because of his socialist beliefs.                  
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the Diaspora to enter the country after the Asia Minor disaster (1922), many refugees became 

teachers, though few were qualified, and the study of the Classics was once again made the chief 

focus of Greek education.         

Alexis Dimaras onwards (Ch. 5: 1929-1950) discusses the legacy of the Great Idea. Before 

the Asia Minor disaster the Greeks as a nation were expanding over two continents (Europe and Asia) 

and five seas (Aegean Sea, Ionian Sea, Mediterranean Sea, Black Sea and Marmara Sea) to overlap 

with the Byzantine territories as an empire. After the massacre in Smyrna (September 1922) 

recapturing of the empire was only a dream of a great national past. This is how the last Government 

of Elefterios Venizelos (1928-1932) reformed education again by introducing the teaching of ancient 

Greek writers only in translation that time to remind the great past and he also launched experimental 

schools. The World War II was a bank for Greek education given the segmentary schooling and fear 

of the enemy. Unfortunately, ever since fear and politics remain in the school agenda even during the 

post-war period to be defined by the Civil War for socialism or capitalism (1946-1949) and this is 

when 3.500 teachers were dismissed (20% of all), due to their leftist political beliefs by the 

conservative authorities.                     

After the Civil War, there is a long period of reconstruction at all aspects of Greek society. 

The capitalist model to win led the country to 25 years of political instability to bring military 

dictatorship, one of the most dreadful and dangerous for the nation as proved. The sixth chapter (Ch. 

6: 1951-1974) deals with the reconstruction, suspension and repression period until the collapse of 

the military dictatorship. The only leftist Government for that period was the Government by George 

Papandreou (1963-1965) to initiate the necessary Educational Reformation of 1964 with the scholar 

Evangelos Papanoutsos5 that promoted free education and equal teaching of vernacular Modern 

Greek demotic along with the artificial archaic language katharevousa at all levels of education as 

well. What is more, Junior High School and High School were divided to three years each as still 

nowadays. Conversely, the military junta (1967-1974) reinforced vocational education and as 

expected it cancelled the majority of Papandreou’s and Papanoutsos’ democratic reforms and 

declared the return to the archaic katharevousa language.                                                        

The final chapter is the most extended one and covers the period after the change of the 

regime. Dimaras (Ch. 7: 1975-2000) defines the progress made in the Greek language debate, so the 

issue of diglossia to overwhelm education since the eighteenth century was finally over in the end of 

1970s. After 1976, the new Conservative Party called New Democracy decided to acknowledge 

 
5 Evangelos Papanoutsos (1900-1982) is an emblematic philosopher and politician of Greece whose treatises are 
constantly studied at Greek High Schools. He had studied theology, classical literature and philosophy in Athens, Berlin 
and Paris, but he had a career as a secondary teacher (1919-1931) and he also served as the General Manager of the 
Ministry of Education (1944-46, 1951-52, 1963-65). His texts even though old in time are still modern in ideology and 
thought. Papanoutsos is often quoted at the University entrance exams as for the composition section for Modern Greek.          
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Standard Modern Greek, not entirely identical with demotic, but largely relying on it as the official 

language of Hellenic Republic. For the 1980s, there was a leftist Government by the Pan-Hellenic 

Socialist Party (PASOK) to undertake measures as the teaching of ancient Greek authors only in 

translation as Venizelos did earlier, while during the 1990s the Conservative Party to power again re-

introduced ancient Greek to Junior High school. The political choice is still Greeks to learn their 

ancient language from the age of twelve until the age of eighteen without any result in their real 

knowledge or culture. The only positive measure for the Greek 1990s is the new subjects as English 

and Music to enter the primary school’s curriculum as an initiative taken by the Conservative Party 

though.         

Left or Socialist and Right or People’s Parties in leadership always took opposite policy in 

the issue of classical studies at schools and that is a matter of great division for the history of education 

in Greece. Ancient belonging is an issue for national orientation as expressed in teaching ancient 

Greek language and literature either from translation (leftist policy) or from the prototype (people’s 

policy). The same strategy of ancient belonging was in the political agenda of all the military regimes 

of the twentieth as the fascist dictatorship of Metaxas (1936-1940) and the unnecessary junta of the 

colonels (1967-1974) being humanist at first and vocational too. In fact, the humanist approach 

indicates a national need for close examination in periods of crisis and traditionally this is how Greek 

education is largely based on the humanities while sciences does not go beyond the theoretical.        

After the last crisis was over for Greece (2008-2015), the vocational training has recently 

made an impressive entry with the establishment of Professional Schools for students from 16 to 18 

years old (Level 4). Actually, this is the second model just achieved into Greek education in the 

twenty-first, many more years after the initial foundations set during the prime years of Greece as a 

Republic immediately after the Greek Independence out of the Ottoman Empire. The Governor 

Ioannis Kapodistrias (1828-1831) had paid extra attention to vocational education from the outset as 

set by Schools of Agriculture and Commerce.6 It was the Bavarians to change the initially 

professional pathway of Greek education in the nineteenth century. The anew traineeship scheme as 

for Workplace Learning is valid today under the impact of Nordic Theory of Skills in Europe and the 

same applies to the post-secondary Greek Institutes of Vocational Training (Level 5).                                

Nowadays, this new theory of learning has influenced many European countries, especially 

the more developing ones, since it has as main objectives the professional skills in a progressive 

model of competence at work.7 Learning at work is here transmitted as paid practice training with 

 
6 The full archive of Ioannis Kapodistrias is now available here online: http://kapodistrias.digitalarchive.gr/aik.php 
7 The Danish Knud Illeris (1939-) is the last theorist in Europe to give a learning theory based on functionality, sensitivity 
and sociality, and furthermore he has a great focus at the workplace learning (in situ) along with the training in class 
(theory). For the three dimension theory by Illeris, more in the book entitled Contemporary Theories of Learning 
published in 2009 and 20182 from Routledge (pp. 1-14), and of course for the theory analysis per se at the explanatory 
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teacher’s feedback to serve as the final stage in the professional secondary education for Levels 4 and 

5. Provided that learning is gradually built, traineeship in real conditions with salary creates job 

experience, so that theory set in practice promotes equal chances for all individuals into professional 

and social sphere as getting more easily in the professional market as employees. Therefore, some 

social classes are becoming emancipated since there is equal access to the job market and low 

unemployment, especially for the non privileged, based on proper training and social integration.                 

This book has portrayed both primary and secondary education, but this swan song research 

has to continue further on the desideratum for Greek education: is it just for job finding or 

democratization? The hidden agenda of all parties has also to be analysed when dealing with the 

inherent controversies of a system that strongly impresses with its historical discontinuities and as it 

seems now is making the right steps in the twenty-first as for skills. Alexis Dimaras interwove 

Classics and politics in the Greek system, a parametre to come forth for first time in the relevant 

bibliography, and he managed to emphasise the lack of long-term planning, actually education in 

Greece was historically an issue of political fights and dispute. The next schedule for Greek education 

has to consider contemporary finance and set priorities, including the progress of New Technologies. 

Professional High Schools (EPAL) as well as the Institutes of Vocational Training (IEK) as for 

secondary and post-secondary education respectively are some strong indication of what is essential 

to the Greek citizens and that is definitely not general knowledge but special training and of course 

security and a workplace.       

 

Georgia Tsatsani  

MPhil/MRes in Modern Greek Studies 

University of Birmingham, 2015 

 
 

 
The Fundamentals of Workplace Learning in 2011 from Routledge by Knud Illeris (idem). For the full list of Illeris’ 
publications see: http://pure.au.dk/portal/da/persons/knud-illeris(f1a58ac3-4a49-4a7e-8099-
c1daa6240a61)/publications.html                       
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Supplementum 

 

THE CATENA PROJECT: The Pseudo Oecumenian Catena on Romans 

Jacopo Marcon 
 Ph.D. Candidate, Department of Theology and Religion, University of Birmingham  

 
The research project CATENA: Commentary Manuscripts in the History and Transmission of the New 

Testament, funded by a £1.75m European Research Council (ERC) consolidator grant, aims to 

investigate the manuscripts of the commentaries on the Greek New Testament and to provide new 

discoveries on and innovative approaches to the study of the New Testament Textual Criticism.  

The project involves a variety of people (the principal investigator, Professor Hugh Houghton, 

two Ph.D. students, and four Research Fellows) with the scope to collaborate on different fields of 

New Testament Philology and Textual Criticism. My doctorate research within the CATENA Project 

will focus on the so-called Pseudo-Oecumenian Catena1 on the Pauline Epistle to the Romans. In 

order to understand the content of the present research, a general introduction on Catenae and 

Commentaries of the New Testament is required.  

  Commentaries and Catenae manuscripts are a useful tool for the reconstruction of the textual 

tradition of the New Testament, even though they have not been thoroughly examined from both a 

palaeographical and philological point of view, due to the abundant patristic material they contain. 

When we talk about Catenae and commentaries on the New Testament, it is necessary to distinguish 

between commentaries by a single author and collections of patristic and exegetical material collected 

from multiple sources, known as Catenae. These are manuscripts from the Byzantine era and the 

Middle Ages, where the text of the New Testament is linked to extracts from the Greek Church 

Fathers, in an attempt to produce a continuous exposition of exegesis. My interest will focus on a 

 
1 Catenae are collections of exegetical material, made up of extracts from the Greek Church Fathers, linked together like 
a chain, by the means of numbers, symbols or names of the commentators, usually placed at the beginning of the 
hermeneutic extract. The earliest commentary on the Pauline Epistles is that attributed to the figure of Oecumenius. In 
1901, Franz Diekamp was the first to propose to identify Oecumenius with a monophysite writer of the seventh century, 
rather than the tenth-century bishop of Tricca, unlike the majority of the contemporary scholars. His theory was supplied 
by the discovery of a manuscript of the Oecumenian Catena on the Revelation, in the library of Messina, and by a 
correspondence between Oecumenius and Severus of Antioch. In these letters, Oecumenius is called κόμη, he is a layman 
and is also married. Moreover, he is not from Thessaly, but Asia Minor. For more detailed information, see: Houghton, 
H.A.G., and Parker, D.C., “An introduction to Greek New Testament commentaries with a preliminary checklist of the 
New Testament catena manuscripts”, in Houghton, H.A.G., (ed.) Commentaries, Catenae and Biblical Tradition. 
Piscataway, NJ: Gorgias, 2016, pp. 1‒36. 
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certain type of Catenae, attributed to the figure of Oecuemenius, a VIth-century writer of Catenae on 

the Pauline epistles and a commentary on the Revelation. 

The first step of my research is to produce a list of all the surviving manuscripts of the text 

(81 manuscripts in total), and to offer a description of the basic codicological, palaeographical and 

textual features of each witness. First of all, I will provide a complete overview of the content, the 

format, and the most notable features of the manuscripts of the Pseudo Oecumenian Catena (headings, 

subscriptions and other paratextual tools, i.e. the Euthalian Apparatus).  Speaking about the layout, it 

is possible to distinguish between the so-called Frame or Marginal Catenae and the Alternating 

Catenae, or Text-Catenae 2.  

Besides the opening words of commentary (Τὸ ἀποῦσι γράφειν αἴτιον τοῦ κεῖσθαι αὐτοῦ τὸ 

ὄνομα...., with several exceptions3), which I considered to investigate the Pseudo-Oecumenian 

tradition, the selection of the manuscripts is based on the presence or absence of the so-called Corpus 

Etravagantium and Scholia Photiana.4 The former consists of the unnumbered comments, usually 

preceded by symbols such as crosses, asterisks, arrows etc. or by the name of the commentator in the 

expanded or abbreviated form (Oecumenius, Severian, Origen, Basil, Theodoret…), while the latter 

includes the scholia attributed to the Patriarch Photius of Constantinople. These are later additions to 

the original form of Catena (Urkatena), which has only the numbered set of comments.  

On the basis of these criteria5, I classified the manuscripts of the Oecumenian tradition in five 

different groups:  

1. Urkatena: manuscripts without the Corpus Extravagantium and the Scholia Photiana;  

2. Group A: manuscripts with the numbered comments and the Corpus Extravagantium; 

 
2 The so-called Frame or Marginal Catenae (Randkatena or Rahmenkatena) have the biblical text in the middle of the 
page, surrounded by the text of the Catena above, below and in the outer margin. Viceversa, in the Alternating Catenae 
(Text-Catena) the text of the commentary immediately follows the biblical lemmata, with reader-aids to easily recognize 
the end of the text and the beginning of the explanation. For instance, the biblical quotations can be slightly bigger than 
the text of the Catena, rubricated or marked by diplai. For a more complete description see Houghton, H.A.G., and Parker, 
D.C., “An introduction to Greek New Testament commentaries with a preliminary checklist of the New Testament catena 
manuscripts”, in Houghton, H.A.G., (ed.) Commentaries, Catenae and Biblical Tradition. Piscataway, NJ: Gorgias, 2016, 
pp. 1‒36.  
3 Τhis is the usual incipit for the majority of the manuscripts. However, some witnesses share a different beginning (Τίνος 
ἕνεκεν αὐτοῦ τὸ ὄνομα… Venice, BNM, Gr. Z 34 (GA 1924), Paris, BnF, Gr.  223 (GA 1933), and 224 (GA 1934), 
Vatican, BAV, Barberinus, Gr. 503 (GA 1952), Paris, BnF, Coislinianus, Gr. 217 (GA 1972) and Mount Athos, 
Batopediou, 593 (GA 2189).  
4 Karl Staab was the first one to use theses terms to define the extra-numbered comments of Catenae on the Pauline 
Epistles. Specifically, Staab derives the term Extravagantes from the Canon Law to describe the unnumbered comments 
found next to the numbered corpus, which is the original set of comments, whereas the Photiana refers to the comments 
attributed to Photius of Constantinople. See Staab, K., Die Pauluskatenen nach den handschritftlichen Quellen untersucht, 
Rome: Verlag des Päpstlichen Bibelinstitus, 1926, p. 101.  
5 Besides the beginning of the text of the commentary and the presence/absence of the Scholia Photiana and Corpus 
Extravagantium, I referred to the same test passage as Karo-Lietzmann’s (Romans, 7.8ff.), which has the complete set of 
scholia, in order to understand the relationship between all the witnesses and include them within five different groups. 
See Karo, G. and Lietzmann, H., Catenarum Graecarum Catalogus, Göttingen: Lüder Horstmann, 1902, pp. 604-610.  
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3. Group C: manuscripts with the numbered comments, the Corpus Extravagantium, and the 

Scholia Photiana;  

4. Groups B, D: Staab’s Special type and Secondary Expanded Type, and Group E: Extracts 

from Pseudo-Oecumenius; 

5. Manuscripts of the Abridged Version.  

Besides the codices of Groups B, D - the first version is a combination of the Normal, the Expanded 

and the Secondary Expanded Type, while the second has the Pseudo-Oecumenian Catena with 

extracts from other Catenae - my interest primarily focused on the manuscripts of the Normal and the 

Expanded Type (with the Corpus Extravagantium and the Scholia Photiana) and of Group E and the 

Abridged Version. In the case of the so-called “Auszüge aus dem Oecumenius-Typus” (Group E), the 

manuscripts have just a few scholia, normally the unnumbered comments from Severian of Gabala 

and Theodoret of Cyr (limited to Romans, 7.8ff.), and probably assembled in the text of the 

commentary without any ratio. Can we still consider these Catenae?  The group of the “Abridged 

Version” includes codices with an abbreviated reading of the Pseudo-Oecumenian Catena on 

Romans. For instance, they omit comments, shorten neighboring scholia, change the order of several 

words and add links to condense different scholia into one single comment.  

The next step of the research, before the production of the editio critica of the text, is to 

establish the Urkatena, by removing the later stages of additional material (Scholia Photiana and 

Corpus Extravagantius). Based on a first insight of the material (Romans, 7.8ff.), manuscripts GA 94 

(Paris, BnF, Coislin. Gr. 202bis), GA 1919 (Florence, BML, Plut. X, 4), GA 2011 (Paris, BnF, Suppl. 

Gr. 1264) and Oxford, BL, Auct. T I. 7 (Misc. 185) do not have the Extravagantes and the Photiana, 

or the Extravagantes were added by a later hand on the margins. However, a more comprehensive 

study of the whole epistle will be required in order to understand whether these are witnesses of the 

Urkatena or not.  

At this point, the selected manuscripts will be transcribed in full and collated in order to 

produce the critical edition of the text. 

  Moreover, the research will investigate how the text of the Pseudo-Oecumenian Catena is 

related to the text of the other Catenae of the Greek New Testament6. To what extent did the compiler 

of the Pseudo Oecumenian Catena use these sources?  Furthermore, a complete description of the 

Euthalian Apparatus (the set of prefaces, summaries, chapters and lessons lists, and subscriptions) 

will be provided in detail. 

 
6 I am referring to Catenae and commentaries by Niceta, Theodoret and Theophylact, Typi Vaticanus, Parisinus, 
Monacensis, and, especially, the Typus Unicus Pantokrator 28 (GA 1900). 
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To conclude, the present project aims to reconstruct how the text of the Pauline Epistles was 

interpreted in the Byzantine era, besides providing a thorough examination of Catenae from a 

codicological and philological point of view. It would be helpful to offer a complete outline of the 

whole tradition of Commentaries and Catenae on the Pauline Letters and to examine the 

interconnections between the different types of Catenae on Paul fully. Particularly, is it possible to 

establish a relationship between the Ps. Oecumenian Catena on Paul and the Catenae of Typi 

Vaticanus, Parisinus and Monacensis? And what about the so-called Typi Unici, Mount Athos, 

Pantokrator, 28 (GA 1900) and Vienna, ONB, Theol. Gr. 166 (GA 1953)? Are there some exegetical, 

hermeneutic and methodological features in common? 

 
 



Diogenes 8 (2019)  ISSN 2054-6696 

 82 

This page intentionally left blank 
 



Diogenes 8 (2019)  ISSN 2054-6696 

 1 

 
 

An Open-access and Peer-reviewed Journal  
of Gate to the Eastern Mediterranean (GEM) 

 
 – Society for the Students at the Centre for 

Byzantine, Ottoman and Modern Greek Studies, 
University of Birmingham – 


